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TH& PSYCHOLOGY OF SARCTIFICATION

A STUDY OF THE DYNAMICS OF CHRISTIAN CHARACTTR

INTRODUCTION
This paper is z2n attempt to describe sanctification in

terms of modern psycholory. By senotificetion is meé% the

process by which the natural man is transformed into the
highest type of Chridgtian character. The terms used in theology

for this proocess are conversion and sanctification, but as

conversion is really o part of sanctificction, sanctification

is here used to c¢over the whele proecess. 1 suppose that ths

term notural men is used rather arbitrarily, but it scems as

1

pood a2 term 28 can bhe found to deseribe the man who is ruled

more or less hy his raw animal instinets 2nd emotions. Tho
himrhest type of Christian char~neter is that which conforms to
the sharacter of Jesus Christ.

The first study which needs to be made is that of human
nature. ¥Ye necd to understand the being who is to be sanetirfied,
We nend to knmow the moving forces of his nature. Ve need also
to know the laws which govern J§f the developement of his

echaracter. These things are treated in chapter I. Chapter IX



is a2 discussion of conversion. “hapter III is a study of the
religicus experiences following that of conversicn by which
some people hove zttainod the highest type of Christian
eharaeter. In chapter IV, the YH# guestion is reised =28 to
whether the foreas of heredity and environment are enousrn to
account for the phenomens cof charaster transformation found

in religious experiences: the theory of » third factor is

advanced znd supported upen philosophiezl cs well as psycholonical

groundse.

Chapter I
1
HUMAN NATUORR®

Instincts‘and Emotions.~ Psyohological hedonism, the

theory that the spring of hum2n nebion is the thousht of pain
to he suffered or pleasure to he enjoyed, is not szccepted by
podern psycholomists; the spring of 2zl1ll zetion is s-id to be
innate tendeney or instinet. Pleecsure -nd pein only eot as
modificrs of these tendencies., Vhen on impalse arisine in

an instinet is zllowed to work itself out to its natural end,
the process is plecssurable ocnd the ond brings saticfacliong
when the impulse is checked or baffeled, pain is the rosult,

Then the means tried ca2in the 2nd of en impulse, these shpd

i,

1 .
This chapter i3 largely a summary of An Intreduegion,to




nezans will be used apgein beccuso of their pleasurable ~uality,
This method of procedure then becomes = hrbit. Habits in turn
become sprines of setion heecause the renetition of =n asticn
forms a trondenoy to that sort of action. Then the means
tried, fail to accomplish the end of an instinet, pain is the
result because of the checked inmpulse; upon the next arousal
of the impulse, new nmeans arec tried.

Profegsor McDougell definés instinet as follows: "An
instinot is an inherited or innste psycho-physical disposition
whieh detorfiines its possessor to perceive, and pey attention
to, obhjsels of o certain olass, to experience an emotional
nzeitement of 2 narticular auality upon nerceivine such 2n
object, and to aot in resard to it in a particul-r manner, or,
at least, to exporience an inpulse to such actian.'l Bz ech
instinet has three aspeets: the cognttive, the affective, and
the conative. These misht be enlled the afferent, the centra}l,

and the efferent or motor paris, respeostively. The cfferent

part picks up the sort of stinuli Bhru the sense orcans which

Soeial Bsycholosy by 7illiam MeDourzll., Before berminnine
our deserintion of relircious experience, we must have the
detinitions of the psyvcholorical terms to bhe usede This book
by HMeDourall is the best vork on the psyehology of humpn nature,
eonduct, and charaecter which I have bean -ble to find.

1

MeDouezall, op. cit,, 29,




zrouse the instinet and trensfers the axeitament to the centrol
rart, The sontral nart, wneﬁtcxcited,‘qivas rise to thn nffactive
state, or onoltion «hioh af%aya az2oonnanias the instinet., Shs
The effoeront part, rocelving the exaiterment fron the central
part, passes it out in tho form of astion or impulse to action‘I
Only t&g\comnitiveg xnd conative, or motor, PErYZ aspeots
of on instinet can bo modifiod. Tho uffoctive aspeet, or sentrol
pert, remonis tlweys the ssne. 0On its notor side, ‘instinet
m2y bo modified irn an infinite nunber of wnye. Under the
ruidence of the intellect, 211 sorts of different nethods
and neens nmay he used to brine about the 2nd Lo whish the
instinet inpels. The chief rodifications of the FI4P¥ copnttive
aspect of an instinel cre four: (1) The ideas comos Lo have the
same eoffect in arousing an anotion and the sonsequont impulos
that the original stimules aid. (2) Another modification is thn

of gpecialization; & ohild whose onotion of fenr is 2t firsd

aroused by ony loud neiocs, cfter he hag honrd hic brother boat

.

o~y

1

It is to he noted that innnte fendeney is the nmoro reneral
torm ~nd includes the instinets. ™he ingtinets cre the nore
srneific innote tondonasias and heve zeconponying them o
sharncteristiz 2noticnal state. #n omotion is tho affeetive
side of an instinoct snd is a componont part of on instinet.
An impulse is tho Jddfydt)yd d¥d¢ df oonctlive espect of zn
instinots it is also a pert of the. instinet. These terms will
be used with thesa eontents in the following rapos.




hent upcen 2 ran for 2 whils and finds that no harn follows,
sexsa2s to we afr-ld of the noige nnde hy beatine upon o pan.
(3) One of the chief wnys in which ohjeets whish do not natupally
excite an instinet cone to b able teo oxcitas it is thra assoecistion.
(4) SLill cnother way is thrw sirileibitys we some to experioence
the instinet of repulsion in itihe presonce of some peonle beesnuse
we think of their oharazeters s baineo sliny or foul.
The following is ¢ 1ist of the prineipal ingtinsts of
¥ non, with their aocconpanying emctions:
"he instinot of fiisht, 2nd the enotion of feor,
the ingtinet of repulsion, rnd the emotion of disgust.
Thes instinet of ruricsity, and the enotion of wondar.
The inatinet of pugnzeity, znd the omotion of anger.
The instinet of self-cheseunendt (or sublection), ond
the amobion cof subleetion (or nogative self-fanlingd.
The instincet of self-zsserticon (or self«displny), a2nd
the omotion »f elation (or pesitive self-faeline).
The parental instinet, snd the tonder emetion.
Sone instinects whieh have 2 less well-defined omational
tondency are:
The seX instinet.
TThe instinet of zppropriation.
The ingtinoet of constructiveness.

The progarious instinct.



Gome of the innate tendencioes of the hunran nind whish are
not s¢ specifiec o6 Lthe instinects rre;

Gympathy; this is the ftendency to fenl as others feel.

Initation; this is the tondency te ret 2s others zet.

Sureestibility: this 1s the tendeney, without raflestion,
to think as others think.

Play. Arising out of tnis tendeney to play, and skin
to the instinet ef puphacity, is the instinot of
rivalry.

A desire 18 n complex of emotion znd impulse with the
knovwledre of the end which will satiosfy tae impulse. The
strongest desires ore built direectly upon instinetive feslings
and inpulses. HMany wonker desires are built upon the aequired

1
inruloas which are the rosult of habit.

Sentiments gnd Jomplex Emotions.-~ QLY the emotions felt
by the human nmind are combinstions of the chove prinary emcotions.
A good illastration of o ccmpiox enotion is that of revaerenoe.
Admirastion is5 o compound of fdd¢ /o wondor ond negaotive solf.
rfoeling. When t¢ sdmiratlion is added the prinsry emotion of
foar, we have awe. If, in addition to swo, thers is a feeling

of rratituds, the result is tne econplex emotion which we enll

1
wlwoed, Sosioloey in its Paysholooiocrl Aspeohs, 117.




reverenca. Cratitude ie o sompound of nenotive self-.feeling
and tonder anmotion.

A sentinent is 2 group of onotions organized about some
objecte The best i{llustrations of the sentiments ate love ond
hate. In the sentiment, for instanees, of 2 ncther's love for
her child, a variely of emotions may be oroused. Then she
thinks of the child, she experiencess tender enmotions when
she thinks of gomeorne harming thoe child, she experiendes angors
when she sess sonoeoune sove the ehild from danger, she fecls
grotitudes whoen she seces how brirat the child is, she experiencos
clation, or positive self-feeling. GChe experiences this selfijéﬂ%??
in repgord to the ohild becousoe it ie hers, peopls think of |
it ac identifiod with her, in itc cuscess, she sueccocds.

Sentinments are of three kinds; sonercste~perticular,
sonernto-renarrl, ond ahstract. Love for a oy 1s concreto-
partieular; love for boys is 2 conerele~pgonaral sentinenty
¥ ¢ love of justise is an abstrcoet sentinsnt. A man who
loves Jjustise, experionases 2ager when he oeos injustles done,
he feols grotitude toward one. who upholds the princilal of
Justice, he a&mires ono é;’Whoae eherestor heo finds the nuality
of justice, he experiensos positive sorif-Tenling when he thinks
of himself 2s being just. Another olussificeticon of thr sentinents
ig: f1) those that atirast to tha chjeet, (7Y those that repel

from the chiset, (%) rospect, Respect ic prinsrly thoe self-



regerding sentinent. Its prineipa) cnotions =re negative zand
pesitive self-feelinp. Ve rospeest others when they respeot
thenselvaes,

Pleasure and rain, &c %o have sean, re the affostive elenents
which accompany instinets and emotions, mnd nodify their
tondencies, Joy and sorrow, instesd of beinr primary onmotions,
28 7enerally surposed, °re ro2l1ly affactive nuelities, which
have somewhat the ssnme relation to the sentinments s do
pleecsure znd pain to the sanotions. Whern the instinets wnd
enotions organiged in o sentiment are not being hoffled or
checked, the result is sorrow. A nother with her heglthy
ehild in her orns is ezZperienesing the rlezsurable setiafnetion of
her tender emotion; she expaeriences the elntion of positive
galft~fealine a5 she looks at the brightness znd besauty of
the shilds snd so or. The thousht of Lthe ehild gives her
Joy, Lot the child dlo, z2nd these omoliong are checked; no
nore oan she 6all atitention to its brightness, no nore eon
she hold the little one clese to her bosonr, ne moroe can zhe
feel tho aympathetic nlepsupre which somes from the observotion
of the pleasure of ithe echild, This is sorrow. Pleagure cones
and goes ag de tha emptionss Joy iz lasting a5 are the sentimontas.
Hanpiness is ¢ wider and deepar affeotive ctate than sither
nlarsure or joyv. Happiness comes in r 1ife when 211 the sentiments

~ra harnonizod ond unified. Happiness ic the product only of



2 well organized choraster,— one in whleh all the fleoting
aninal impulses are brought into subinstion to sone naster.
sentinent. Haprpinogs pnd perfestion of oharaster, 2s peoanls
of 1¢fe, really amount to the s=ne thing, for heppiness is
Lthe cffective side of a strong csharcetor.

Conduct.~ HMeDougsll gives four stages, or levels, of
conduet: "(1) The stage of instinctive behavior modified only
by the paing and pleasures thet zore inclidentelly exverienced
in the course of instinetive szoetivities. (%) The stage in
whieh the opernticn of instinotive impulses is npodifiocd by
the influence of rewards end punishmonts 2dministered nore or
loss systematieally by the sceipl environnent., (%) The stzpe
in whieh oonduct is controlled in the maein by the ontisipatien
of soeial praise mnd hlama. (4) The highest stage, in which

sonduct is rogulated hy an {deal of conduct that onablas

&g mon Lo oot in the woy thal seens right to him rogardless
1

of the nraise or dlane of his isnedlsts seeinl anvironment.®”
The firgt level of sonduct 1o that of all aninmels, thal

of 1ittle enildron, and nore or less thet of 211l men but

thosne of whone we spesk as heving a strong sharvacler. The

seoeond lovel is that of the child who is beginning Lo racoprnize

tho axistenee of suthority. He wents the apple, bul ho

1
licDouneil, An Introdustion te Soeicl Psyenology, 121.
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renenhara the whippine whish nis moiher has promisad hin i?»éa
takos 1t. 7The inpulse to satisfy his appstite drows nin one
way, the faor Of punishment impels hinm in the other. If his
fear is greater than his hunger, ke sontrols his appetita
and loaves the applo. This is the level of condnst of thn man
vho does not steql beacsuse an is sfraid of goiag to Jail.

The third lovel of condust is the stoge of Lthe mrent
majority of men, ond its ruling cpotive has more or less to
do with the conduoet of us all. Thés motive 18 the antisipation
of so2inl proiss ond blame. This brings us Lo the sonsideration
of the reasons why 4 persen &ares go much chout what others
think szbout him. The large reascen, we find in the sslf-
regerding cenbtinent, which wo ouzll pride or self-rasnoot. A
man's selfwregirding centinment ic the systenm of asuctions
orgenized around hig igea of bimself, Vhen ho thinks that hne
is displeying himself to 2dvoniage before olhars, hic instinet
of self.display is heing setisfied, nnd he h2g a pleasurabie
fonling of aloti-n. Then he thinks of hinmselif s appsaring to
disadvantage, this instinet is chochad, ond he feels rain.
Then one thinks of himself :a displaved to zdvantage before
& being supericr to himsall, or hefore society with its collactivoe
power, not only his instinel of self.azsertion, tut also his
instinet of subjeetiocn are sstisfied. He has combined ovr

sltornoting faelinms of ploasurable elation and sukjection.



Other fo~lingos waloh conter into the formotion of our regard

fer the proise wnd blome of soclebty cre, probably, the foor of
censure, whieh wo carry with us from the punishments of ehildhood,
and the desire Lo be in sotive cyrpatuy with others. This

active sympathy - whieh i3 the deszire %o think and feel nbomi
thines o3 others do - comas PTron the prepgiricus instines,

heon one oaes thinpgg which ho Rqus thoge shout hin will censure,
he hreaks the bonds of asotive sympethy, -nd gooes contrary to

tne graoparious instinct. To use Professor Giddings® pnrase,

ne spoils the “conseiousness of kind®.

The fourth and highest level, is that of the nan whoso
cetions are repgulated by on 1deal.of sondueit. This man has not
only an iden of himsel?d os ho 1o, bul cn idenr of himself as he
sents Lo be,« an 1de2) s0lf. He sets fTor himself Lhe 18fe
npoeran of cating in evary cirounmstance, neot 33 hiz instinots
and enotlions pronpt, Mut 28 hio {denl oelf would zedt. Hero
apain it is the self-regarding sontiment vwhioch asupplies tho
notive. 1In this caseo, howover, the man, instead of displaying
nluoolfl before others, is displaying hinself before aimsolly
e 18 coserting hinmgel? with only nimsol? s spectator. Waen
e suogoedes in ceting o8 his idens 20lf would sob, hoe i8 eclateds
whan ne fails, he fenls tne pain whieh eomes from the cheosked
inrulse of self-reserticn., The rain of this failure is ¢ lorge

rart of what w2 call the sting of conscience. ther onstions,



beside that <l pooitive sclf-Tfeolinz, enter into the salf-regarding
sontirent in this conneetion. The nan Peels disgust with
himself when he does anything unworthy; he feelggngry with
himself when he ig so weak as to fail to 1léve up te his fdenly
he fearsz the passions whioh 1ed hin to f21il. A1l tnmse inpol
nin to groenter sffort when noxt sone native instinet would
FeUXA drew bin awey from his idenl. As reinforecements, and strong

reinforceonsnts, to the aelfmregar&ing sentinent in moving =
man to live up to his ideal, are the zbstroot morzl sontiments
of love for Jjustice, truth, purity, ote.

A few words are nocessary s Lo the scurce of the person's

ideel solf. One rets his iden of ﬁﬁe<3@1f which he wonts to
ke from the thousht, and moral idenls of the groupgs in whiosh
he lives., IHe aceepts ag a matter of course tho siandards which
are hold by soelety in general. He gets those aualities for
nis ideal self largely thry sungestion and sympathy; he eatqﬁes
his ideal and the general feeling toward 1t fron thdass shout
hime Ho finds, howover, different idesls held by diffaerent
soeinl groupXs, suoh o8 home, school, town, chureh, ete.y so ho
sonmes to have to shoose for himsel?f. His ochoico will be doterninnd
nartly by his nntive tamperament and partly by his habits. But
it will be dActermined most largely by the ideals of the pursons
whom he admires. Adnirntion, we sow, is nade up of wondep

and noegative self-foceling. YWonder and curiosity - tie instinet
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of whieh wonder ia the accomranyineg enntion -~ hHaep Yhis attention
fized upon this person, while nerative self-fanling brings

the attitnde which is most opon to susgestion. The bhoy

catches his ideals, and larcely, his feelins toward then

fron tite companions whon he nost adnmiras. %%tnatia appreefation
oé the boauty of 2 harmonins and nehle enaractor plevs often

a part in {the ehoice of {he gualities which gn to make up

tho ideal s2lf. One of Lhe gro:t taﬁ%s of relipgious and nmoral
education is the huilding of high idezls.

Charastor.~ Remporament is the generzl oconstitutional

-V o Mk s

tone of the mental 1ife., It is effeooted by the funati~ning

of the ddfferent organs of tho body. It is further determined

by the pacularitiag of the nervous systen. 7The chiaef aualitias
which go bto malke up the differont {snporaments, as givoeon by Wandt,i'
are degreos of repidity end depgress of intensity. Tewporarent

is, however, such & complex thing and so many feeloers entoer in,

that no sstisfaetory method of olassificaticn of the temporanents
hn yet heen found,

Pisrcsitior is the suf ¢f the notive instinelas, emotions,
and tendencies. Differenses in disposition are cauged hy
differences in thae ralative strenpth of the different instinels
and emotions. Thus, one man nay have o strong parental instinet
and & wank instinet offself-assertion, while another may have

r woak parental instinet asnd a strong instinet of self-assertion.

Pl Ay Coc, %A;M&/@%, Z
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In sone nstures, pretadbly, some of the iustinels ere lacking
entirely. Temperament and dispesition zre nitively given, they
ars born with the porson and can be but little wodified by
voluntary offert. Yel instincts bosone strongor when their
inpulses are allewsd play, and wénkﬁr when their impulses are
habitually inhkihited. In this way dispesition may be modified
te 2 slighl axtent.

Charaetor, MeDougell definds as, "the sum of aoquired
tondenclies built up on the native besis of the disposition and
temperanent, It includes ocur sontisents and hobite in the widoot
gonge of the torm.”l A nen's sefitiments play a large part in
detoernining hip charzetorys =zapacicily is this true of the
ehsireet nmorel sentiments, such as love of truth, Justie-,
purity, et=2. BDut 2 man may have very fine sentiments, strone
sentinents too, and yeot fail to live up to them in 2ctuanl
i1ife. He may have strong sentinents and yot he o week oharactoer.
Wnat are Lthe aessentials of strong csharaetar?

The elonents of & stroap eshorzotor ore of such importance
in our later disoussion of sanectifisabtion, and HeDougall®s
anslvsis is 50 good that I quete from hin at lsength; “One
esnontial condition of gstrong ohekacter soons to be the

organization of the sentinents in some harmonius sysienm or

-~ P o

1
MaDoueall, An Inircduotion to Soeial Psychelovy, 10C.
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hierarcay. The most usual or readiest way in whieh such
systomatization of the sentiments oan bs brought ashout , is the
pradoninance of some cne sentiment that in 21l circumstances
is sapable of suppling a dominant notive, that directs all
conduct toward tae realization of one and to whieh 211 other
ends are subordinated. The deminant sentiment nay be
& conorete or cn abstraet sentiment; it may be the love of home,
of monsey, of country, of justice. TWhen any such sentiment
zaequires decided predominance over all othars, we ezll it 2
ruling nassion. ’Wnengver other motives sonflict with the
motives arising within the system of 2 ruling passion, they
7o to the wall, they are powerless to pppose it."l

A man whose ruling passion is love of country will
sacrifpoe every thing that stands in its weys this passion
ddgg crowds out evoery #Zg¥iy other motive. The same may bo said
of the man whose ruling passion is love of money, and so on with
all the sentiments. But simply te be possesscd with a raling
passion dces not make o strong charazseter in the highest sence.
Ten 2 man whose ruling passion is love of monaey loses his
noney without hope of recovefy, his character is gone with it.

only in a vary narrow genge can he be szid to¢g have & strong

charactar,

p 1
MeDougall, op. cit., 280,



15

"There is only one centiment whiaoh by bhecoming the naster
gentiment ean gensrate character in the highest ssnse, and
that is the self-~reparding santinent. ~~www»:~~«~«»~ For the
generation of nmoral ehaorseter in tho fullaest sencse,; sas stronge
gelf~ragarding centinent must ho coubinad with one of sono
igaal of sonduel, 2nd it mest have risen rbove dopandencee on
the regarda of the massd of men; end the motives supplied by
the mnglersgontizent in ths serviee of the ldeal nust attain
2 hnhitezl predoninsnge.  There avre nen, oo well dessribed

by Profocsor Janes, who have the gentinment and the idsal of

Yho rizhit kind, buit in shom, nevertheless, the Llesting unorgonized

Lirem. Thoy laek the sceond essentizl factor in 2harcsier, the
nobit of zolf-sonircl, the habituosl nredeninenzo of the self-
regerding sentinments prehaps bscause the nalive

dispocition tinet is the mnin reol of sa2li~respsot is innntely
laokine in stronplhs nreahapn boeauss thay heve never learnt

to rnﬁcgﬁiﬁa tho gwful rower of habit, they have bacon eontent
Lo savy, *This tine I will not trouhls to resist this desire,
to suppress this impulses I knew fthet I eon do 56 i T really
exert wmy will.' Zvary timns this hoppoens, ihe power of velition

that of
1o wocksned reintively taAtng unorganised dosliransy
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ovory tine the self-regardins sentimont masters an impulse

¢

of some other gsource, it is rendered, zesordine to the law of
nabit, more competent to do so again - the will is strengthened
258 we s2y. And, when the habitual donminance of this nmaster-
sentinment has been established, prehaps wftor many eonfliects,
it beecomes capable of determining the issue of overy conflict
so certainly that eonfliocts can hardly arise; it sunplies

a determining notive for every possible situstion, namely,

the dosirne that I, the self, shall do the righte ecmeewwcnecs In
this way the self comes to rule supreme over conduct, the
individual is raised above moral confliet; he atitains czharacter

in the fullest sense and a completely generalized will, and

D

1

exhibits to the world the finest flower of moral growih, serenity.”

The gbject of 2ll moral effort both for ourselves and
for others is to build charaoter 1like that dasoribgd above,
Temperament and disposition are constitutional 2nd esn be but
very slirhtly changed by rnything that ¥ we can do. fharaoter
is larrcely the result of ocur own effort.

Volition.- For Professor McDougall, zction 1is always
determined by the strongest nmotive, and the stronzest motive
is altogether deterﬁige\ b§ hereditery nature and environment,

He accounts for the fact‘that we seen to decide for the rioht

1
MeDougall, op. ¢it., 261 ff.
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wheh the molive for the right secoms weaker than the sirong
natural impuls:z which draws in the opposits direection, in the
following manner:; “"The conations, @he desires, and aversicens,
arisin~ within the sslf-rapetding sontiment are the motive
férees whizsh, addine themselves to the weaker idesl motive
in *he czse of moral effert, enable it to win the mastery ovor
sone strongar, coarser desire of our pnrimitave animal nature
and to bhanish fron consciousness the idea of the end of this

1
desire." He defines velition as, “the supporting or reinforecencnt
of & desire or conatiocn by the co-cperation of an inpulse

exeited within tho systen of the self-regarding sentiment.,”

This deetrine, whioch is thet of psychological deternirisnm,

is stated in anothor place as follows: "Wach of ny actions
aonrletely
16A§ete ranined hy antecedont conditicns and processes hat

3
are partly within my own nature, partly in my environment,”

MeDougall resognizes the moral difficulty of this theory. 1If
it is true, why should I make any moral effort? My petions

are a2ll determined enyhow. If it is true, what hope is there
for the man with an evil or weak innheritance, or for one who.

iz bound by the chains of evil habit?

1 .
McDoureall, op. eit.,; 48,
-

Thid., ~4n.

-

Ibid., 74,
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Willianm Jomes leoaves room for = fores other than YUY dF
those of inheritonce and enVEronmeaﬁ.l'HcDoaqall cays that strist
doterminism oan never he proved by scisnce., He farther says,
"Sinece, then, a deecision of this nuestion eznnot be
attaineﬁ.ugon empirieacl srounds, it remains open to us to

in
postulate,determinisn; and if such postulation nakes for the

predominance of right conduct, it is diffieult to fina any googd

reagon for refusing to follow James and Schiller when thoy

2

ask us to comnit ourselves to it.*" He says also that a beliaf
in the nossibility of sueh a force “would allow us te helieve
in 'a power not ourselves that nakes for righteousness®, and
such 2 helinf mirht encourasze and stimulate us to nake efforts
towards the realization of the purpose of that power.“3

Hodern psyecholosgy, therefore, the ii does not assert that
there is a foree in the making of character besides those of

inheritance and environment, yot ccknowladees that there may

he once.

1 .
James, The Varieties of Religicus EXperisncdas, 518,
< -

HeDourall, op. eit., =78,
b4

Ihid. ,”78.
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Chapter- IY
CONVRRSIOR
The Zhild.~ 4 shild comes inte this world a lump of

Personallty ¢lay. This personality elay is moulded into character
by the sensations produced by the environment. The most
importanti of these are those which convey the ideas, feclings, and
acticns of other personalities. VWhile this ¢lay sinile serves as
an illustration of the importance of the environment , it is on
the whole a very lame illustration. The chlld is the exzet
orposite of pdastic elayg his chief qguality, ves his very essence
is self-activity. Wlwood says, "the old conception of the
organism as rassive with reference to its environmnent is more
and nore being given up by nodern biology and psyechologys the
new conoopltion is that the organism is essontially active. The
organism is, then, 2 relatively independent center of onergy,

whose activitlies are direcoted to sustaining or maintaining

1
itself."

A better description of the child than tho a2bove would
he to say that he is & bundle of tendencies, sonme aetual, sone
latent. Thesz tendenclies are tendenales to think,’@g feef; and
to 2ot in certain ways; hut they only become rezl thought,

Taeling, or aetion in response, direotly or‘indireatﬂg, to

. L

1 - i | . ; N {-‘.\\
Zlwood, Sociology in its PsgcnolcgisaiIAspects;j1sg.




sotein 3tinmull freon the environnont. @very ohild erestes his
own world. The world, as he knows i%, is the produet of his
own selfwpaetivity. BEL this world reptoducas with more -r dess
gseurany, we baolieve, the extorncl world bozause the self-zetivity
builés ‘n response to stimull fron the azternal world. Tho
sensation Y¥dd/! blus -~ the only Blue which the ehild ean know -
is 2 nmind producet; it is the resull of selfwoetivity. Bubt this
sengation is never built hy the nind except in the pregsenee of
a Plues ohjest, A certnin nemhanionl stinulus, resohing the nmind
thre the sonse orrang is alweays the ooccasion of o fecl sengation.
Sut of semsation 2lements, plus the fooling, or affeotive
elomonts which aocompany then, the child®s whole world is buili;.1
The nind of the 2hild is stimulated o build its
by meohznienl stimulil from the outside world. Thru these
nochanienl stinmuli, it is stimulstod by the words ond
setiong of othor personalities. Par more of the ehild's
{dars, feelines, and actiorns zre crurnt from those arcund hin
theon ore the regult of the nind working cver, withoutl personnl
stimulus, its individuel experience. A 2hild, growing up, os
some ore fabled to have done, in nssosiatéon only witn cnimals,
would build o world very dAiffarent from thoe ons he would buila

it ne wore in & Chrigsticn homnao.

1 .
Yerkes, Iatroducstion to Psyeholcry, 79.




A child, asmons the other ideas which he gets fron those
about him, heits his ides of himself.l This he getls very largely
from thoso in the home. If father, moither, brothers, -nd sisters
think him smart, he thinks himself smart; he not only
thinks himself smart but triss to act as saeh 2 person would.

If they thind him hondsome, he thinks himself handsomes if they
thifgkk him good, he thinks himsolf good; ete. As experience
inoreases he finds that those in the fanmily have two ideas of
him; cne is the idea of a good self, the other is that of z bad
gelf. His mother says, "Where is my good little boy to-day®?

LLe seens to be gonce and a bad little boy is here in his place,”
So the child comes to have two ideas of himself, one of a gooed
self and the other of a bad self. He identifies hés szetual self
nart of the time with one and part of the time with the other
of these Lwo ideas of self aceording as he thinks that those

about him think him pood or bad.

4 child gets also from the fanily his ideas of the gualities
of these Lwo selves; he learns what actions boelong to the pood
self and wihst actions beleng to the bad self. VWhen he i3 eross,
disobedient, selfish, he finds thalt ho is regardéd 23 a bad
selfs when he is obedient, polite, truthful he finds that he
is regarded o8 a good self., He learns also that the pcod self

is reparded with a rrest deal more favor and esteem Than the

R ol

Bsdeeiz, 1
Ccoley, Human Nature and the §%cial Order, 151 ff,




bad self. The portion of the bad self is soholdings, frowns,
runishnent, while Lthe portion of the pood self is smiles,

praise, rovards, Now the fear of punishment and blame, the

degire for the praise and esteem of the fanily, and the dasire

to be in active sympathy with the rest, aﬁ&Zimpal him to aoct

as his good self, while very often his other native tendencies
and instinets draw him in the opposite direction. IHe must either
identify himself with his idea of his bad self and go as one

set of imstinets prompt or identify hinmself with his idea of

his good self z2n@ follow the prompiing of another set of instinsts.

fongsnsience.-~ TIf the child aets as his poeod self wonld act,

or, to put it in znother way, if he aots 2s he thinks that his
rmother and the family would have him zet, ho foels the elation
which ccomes fronm the Knowledre ithat his mother and the fanmily
would praise him if they knww, he feals the pleasure that cores
from the realization that he is still in agetive sympathy with
the family, he is conscious of relief from the fear of punishment
and blame. If he is a child thot hes been taught abount Cod, he
may also think of Ced'e attitude toward him, somewhat »5 he does
cf his nother®s sttitude. This paragraph is an attempted
analysis of tho approval of conscience.

on thebther hand, if the child identifies himself with
nis idea of his bad self and obeys the prompting ~f the instincd

of the momont, when this is satisfied he is conscions of fear
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of punishment and dblazme, z2nd he feoels pain from the conseiousness
cf teins out of symrathetie toueh with the family. As ahovae,the
theoupht of Go? may onters bunit now he thinks of him as heing
digpleased, just 2s the family will be when they find out.
The pain of all this we cpll the sting of conseience.

The sting of conseilence in an older person contains an
elenent besides those enunerated abdve. There may he Lthe
fear of punishment; the pain of the oheeked pesitive gelf-feeline
which comes when one thinks of the zattitude of blame
on the part of sceiety, friends, father, CGod; and the pain
of tho cecheck to active svmpathy. PRut there is often arother
pain,~ namely, that indicated in our digcussion of the self-
regarding sentiment in chopler I. This self-regarding sentiment
includes all the ermotions whioh may ba crehised by degd one's
thougnt 2% hinself. A nmnan not only thinks of himselfl as
appearing before olhers, he ¢ares for his appearance to himself,
When he sets as his higher, ideal solf would, he feels elation,
or positive self-feelings when he falls shert of t%%s idenl,
he is consclious of the gain'cfrtne'baffleﬁ ingtinet of self-
assertion. This pain, for a highly developed character, is one
of the sharpest stings ¢of conseience. Anger and disgust nt
one's self for weakness and sin, and remorse sometines have @

place in a guilty conseience.



Tempiaticn ard Sin.-~ Tewmptotion is the pull of the native
* 1 *
tendencies ond instinets, whem the pull is toward thoughts, and

Teelinrms, end a2ctions, which are contrery to those of the

child's ~ood self or the man's idenl self. Sin is yvielding
to this pull., 'These native tendoncios and irnstinets are the
criginal sin of theology. VYet all of them or any group of tnen
are no less original righteousness than original sin. For, as we
saw in chapter I, upon these tendencies and instincis every
sentiment, every habit,- charceter itself is formed. The
tendencies of o little ehild are neither sinfull or rightcous:
or, if you like, they are both ginful and righteous. Rach of
them is bdth sinful and righteocus. The sinfulness and
righteousness depend apon the sort of stinuli whieh zrouse

he instinet and the dircection wnich the impulse taokes. Take for
illustration the nugnacious instinet and its acecmpanying

emotion of angeor. Yhen a‘perébnal slignt arouses & man's anger,
wve say that the cnger is sinfuly but whon the anger is aroused
by harm to a weak perscn or the profaning of the temple of God,
wo soy that it is righteous indignation. The native tendeneies
are not onlv the moving causes oftéin and ruined charecoter,

they -~re 2lsoc the basis of all righteous and noble character,

T nuote from Steven: "The instinets are not to be thought of

1
“Bach man is tempted when he is drawn away by his own

lust and enticed,® Jas. 1:14.
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as an onemy within the mate working ruin, but as pawers that

that can be so trained and so idealized that they become the

finest aids Yo the making of the Ghrisﬁian."& Dr. Hoose says,

"It is a dangerous thing to have o mind: it is a serious thing
s

to have o mind; it is 2 glorious thing to have a mind.”“ It

seens Lo be necessary that 1t should be dangerous in crder that

it wmay he glorious.

Convietion for Sin.= The state that we ¢all cénviction

for sin is onc of stirurmgle betweon two sontrary sets of instinects
and tendencies. When the yeung mon thinks of himself as
following one seli, he thinks of hinself as being weak, inferior,
bad. This idea of the'self is the ideas of the bad self, the
genesls of which we tried to desoribe in the 1itile hoy. The
level of conduct of this s8elf is Lhe first stage of conduet
described by MeDougaell,-~ namely, *instinetive behavior modified
only by the pains and pleasures that are ineidanta#&% gXperienced
in the course of suoh instinective experiances."3 In the voung
man these modiftications have taken the form of habits; the
instinets of this set are reinforced hy the power of habit,

As the youth nhas oconbtinued to ast from caildhodd acoording

to his instinets and tendenciss, a2nd from the habitse built upon

them, he has learned thst many of these actions and habits

i

Steven, The Psychclozy of tis Christian Houl, 14.

s ;

DPr. James H. Hoose, motation from talk in Psychclogy T 2lass

.

!g
HeDeourall, op. oit., 4 &/



are aonsgidared hy those cround him to be only the aoetions
a2 bad and infericr person. He gots frenm home, school, and
shureh the 1des of whet gort of cetions beleng to sueh zn
inforicr malf: he finds himself ceting in these ways fnd
onlizes thet he i3 an inforior amelf.

Ag the bev nas beon retiing fron those sround him his idea
of what constitutes an inferior self, he has a2lso beep ezisning
frow cthars an idea of an ideal self. This ides of an idenl
self is the preduct of his own self-zotlivity under the stinmulans
of Lhe theushis, feolings, wnd getions of others. He hng 2lso
larroly eauchlt from others his feelings townrds thls ide2l selr.
In o Christisn commmnity this ideel seolf will bhe one with a2
sharacter movre or less like that of Jesus Chriast.

We hove now the young nan with twe sslf-ldens:; one of an
infericr, wrong selfs:s)y the other of 2 superior, ifeal aself. He
identifiaes uis asotual salf with the inferior, wrong solf. On
one side 2re the Torses vhioh draw him {o Sontinume such
identifisation: He tihinks of the plessure shich come§ from
vislding to his instinctive tendonclies an they arice, and of
tha sratifiestion of vieldineg to the pull of hahit. Ho
thainks of the nain of chaasked instincts nd the restlesnoss
whiah hos come in 4nhe past when he tried te shop 2 hohit,
idienle of hias ecppanions 1f he should start

18384 £ 18 1°3
vy, ',//f/f/ff//f//
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znd Lihe accompanying shapn polrn of chenked nositive self-
Faaling. He thinks of the check Lo his positive gpil-Peeline
1f te should statd and Fril hafore others and hafors himsolf.
He Paars fhe arowd befors whish ha i asked to take o publie
step. The thouhel of fThe pull of 211 these instineds nnd
bebhits aolds hin to his clé‘ﬂalf.
are Lhe Poreces

on the othor BiﬁeAﬁhiaﬁ inpel him oway fron higc inferior
sall 2nd drew hinm toward the identifieation of his sstunl
gell with his supericr, idosl self: e ferrs punishnent in
thoe hereaftoer if he continuesn idontified wiitnhd Lhe lower self.
Ho ohasorves thst he is heing drewr by his ingtinets nnd hzhits
farther snd ferther inte sin: and awey from his {dosly he is
,ﬁcrrifina 2t the thounht of the chercsetor which he nay hescno.
He feeln dispgust with hinself for bseing oo weaks ot tines
he is angepry with himself for falling so for snort of hic ideal.
Sonctinas ho dozpoirs ¢f ever being cnybthing hut 2 vile soul
Caservedly suffering the punishienl of 2 just Cod. OR the other
hand, he is drawn fowerd his idenl. He thinks of the new asstive

synpothy hetwaean himself 2nd thoce he ndnires. He thinks of

tan neraise and arproval of his friends. Ha thinks of the rla-sure

that it would bring mother if he should change. He thinks

of tha apnroval of God and tho rolinf whieh would ocne
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is aroussd and he lonrs to assert himself: he longs to show
himsell that he is o man after all; ne longs to be his superior,
ldeal self, instead of his inferior, wrong self.

Thus these two sets of forces pull baek and forth, and we
have the®divided self™, whiloh James talks about. When the
lower forces are uppermost im the field of conseiousness, the
youth 1s glad that he is 81111 identified with his lowar salf,

A man once Lold me that he was glzad that he was not 2 Christian
becuse, if he vere, he weuld not feel 2t liberty to thrash

& sertain fellow the nexi tLime he net hin. When ithe higher

forces are uppernmost in conseiousness, the youth feels the

pain of baffled tendencies, the sorrow of Lhe violence done Lo

his higher sentiments, and the unhappiness of a2 weak and unorganized
cheracter.

Sooner or lator one set of foroces will conguor. If it
is the lower set, he acoepts the first level of conduelt, nodified
sometinmes by the second and third, as that of his life. His
life habits are built up fronm this level. He is whalt theoclogy
calls a sinner. In later 1ife, only & tromendous psychic
upheavel which psycholopgy is unable to explain, is able to
move him. A sinner is one of the failures in the great process
ef charaeter building. If the antlysis of joy and happiness

ahle ¢f

L3

givon in ths previcus chapter is eorrvaet, he is inca

roal and lestiar jov or any happisess: he has surrendered both
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for the passing pleasures which come by vielding to the zoarser,
1
aniacl instincis.

2
Conversion.- When the youth yields 4o the pull of the

higher forces and ildentifies his actnal self with his superior,

1denl self, we say that he iz eonverted., Jamas defines conversion

i

15, "the prosess, gradual or sudden, by whizh the 521f hitherto

{722

LA

divided, and oonscicusly wrong, inferior, 2and unhappy,
beoores unified and conscicusly rigni, superior, and happy,

3
in congequencee of its Tliruer held upon religious realities.™
This last parase is needed Tor a definition of conversion in
its religious sense. A person may, hovever, be sonverted {o
some othar ideazl than the religiocus one. The “religicus
realities®” whioh James sposrls ahout are God's punishmaent and
disappreoval of gin, and hie approval of the ide2l self. Other
religicus realities graspsd may bz Ged's rocdiness teo forgive
besause of Christ's atonenent, his symrathetie help for the

Caristian, his necd of Ohristizn oharacters toc help in saving

the worlda, olc.

1
We sow that jov is thoe rasult of the harmonius working
together of the semotions in 2 sentinment. Now the man abovse
deseribed may haove sentinents, bui thev cre centinually having
violense done therm hy the emotion nnd impulse of the moment.
A man having a strong zentinment of leve for his wife will vhen
in »neer, if he lives on the first level of conduel, be unkind
and werhaps striXe here Then ingtend of joy he feels zorrow znd
remorse. Happiness is only the result of 2 unificd charaster.
2z
James, Varietios of Religlous Axnerianmma, 137.
5 :
The part of falth nd of sunarnatural factor are
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Whon conversion ig sudden, -there apt tc hs intense
aeacmpanying enobticonal experisnces. Thers is rolief from tho
fear of punishnent and from the horror of the thought of the

seif @8 a vile vharacter. There is positive ssif-feeling as

)

the youin thinks of the anpproval of frisnds and of God. Thore

)

j

5]

i

(44

is gratiltude Lo Cod o5 Lo thinks tha? ins a¥e now forpgivey,
and that Ged has helped dim Lo take this ctep. Theros is the
denp pleasure of yielding to the instinet of subjection in the
prasence of God. There is ¥4 elation as the instincet of selflf-
assertion noves without eneck and he thinks of himself novw as
heing a person like his ideal. His aotual salf is identified
witn Bas superior, ideal self. Hisg highest ssatiments are

satisfied, and he is full of joy. For the first time he is

2 unified personality and knows the supreme happilaess of a rightly

ad charaster.

3

organirs

risties of Conversion.. In some dispositions some of

n
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the above feelings cre more intense, in some, others. Sone

1
tenmpernments are fddpd capable of more intense enotional exzitement

purpcsely omitted in this discussion. PFor thelr treantment,
seoc chapter IV, The Agent of Janetiflcation.
s _

I believe that Coe, The Spiritual Life, chapler III, has
put too rueh shress upon temperment as a fasbtor in delermining
the nature ~f 2 conversion-oxperisnce. Digposition, iL scens
to me, in the sensec in waieh wo have heen usinfgg the Lern, is
at least of egual importance wiln temperanent. Moral and
religious ideas and ideals, which are environnmertal foctors from
21l the post life, are, perheps, of more importance than either
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then others. 1In some temperanents the feolings cone gradually

end quietlys; in others they come with & tunultuous rush. 1In

some, the excitement is so grest thet it ceuses physiecal
phenomenz, gsuch as $houtirg, prestration, trance, convnlsions,
ote,

Other facetors enter to detornindg the auality of the enotional

oxperiernso besides temperanent and dispositicn. The pgreatoer
the convietion for sin, the grecter will be the intensity of ihe
relief and Jjoy which coms at conversion. The moral and religious

ezching and training of childhood play & larze part in eeta
the quality of bothgd/ the eonvicetion and the 2onversion exnerisnces.
The idea of the idezl self, g we hgve ssean, comes largely frem
anzh teoehing., The gquality of the enotional sinerience eonmes

alsec %o a 7zrert axtent from the same source. For example,

of the obhers.

30 nany faetors enter in to dcternine Lemperament, and there
apge, therefore, so meny verietioes of tewperament that on u priori
azna aaaa aa aasa bhb bbbbb scess sosco dddd dddd dddd ceo eee ecen
grounds one would doubt the vzalus of a elossificetion of persons
according to temperament suchy s Coe ohttenpis. MeDougall says,
"Toempermaent is, as Lthe anzients elearly saw, largely 2 matter
of badily eonstitutions that is to say that among the lemperamental
factors the infiuence upon the mental 1ife exertcd by the srez
bodily orsang oeeupy a2 prominent plaee. 2ot there zare other foetors
also, and it is impossible te bring them 21l under one brief
Tormuilasy and, sines temperanent is the resull of these many
rolatively independent fcebors, it 1s impossible Lo gdistinsuish
any clearly defined eluasses of bLemperaments, as the ncients, 25
well ns many nmodern aunthors, have attemnted to do. Some of Hhe
hest nodern rnsycholopists have been led into absurdities by
attenptine this impossihle task.é" An Introduetion to Soclszd
Psyeholopy, 117.

A
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one who as 2 ehild has heen disciplined to fear punishnent and
repgard autherity wilifgg}o of fear for tha wrath of Cod
in his oconviztion, and more of relief from such fear
in his conversion than one who has grown up without punishmoent
and without regard for any authority; there will alsc bo more
of gratitude for the Torgiveness of sin because the former has
leerned the awfulness# of sin. Alsc, a boy eatches his loathing
for 2 vile character and his admiration for a2 nohle one to 2
larrme dopree from his home and companions. In fact, 211 the
ideas and ideals, and every expericence of the past life have
some share large or small in determining the guality of the
gonversion~experience.

The immediate environment plays 2 large rart. An experience
in a revival will be different from one in a more auiet
tirme., This is so because of the great rower of suggestion,
initation, 2nd sympathy. in fcet, in an intense revival, some
papple in whom these tondencies are strone may he carried awey
hy them, oand we have what nmight be onlled pseudo-conversions,
Thsse people co to the altar simply hecause others doj; they
belicve themseclves saved because someone tells them so; their
feeling is all caught from.ths erowds When the revival ig over,
their religion is gone. A person is converted only when he

gonseiously identifies himself with his idecl. DBecauso sone



people are carried awaey hp these powerful tendencies of hunman
nature, is, however, no reasomn why thoy should not be employed
to win others. If sugpgestion, imitation, and sympathy, when
onlisted on the sideof the higher forees, help to win

the batile with the lower ones, this is surely a reason for
brincing up such reinforcements. And sugrestioen, imitation,
and symrathy ars not only reinfeorcemsants, they zre stinulents
for the original forces; and the inereased energy occasioned
hy such stimunlation lasts long after the reinforcements
thenmselves have been withdrawn. Sugegcstion, imitation, znd
syppathy are s great powers for gococd as they are for avil.
They are anong the strongest forees in the hands of the moral
and religious worker by which he may help men attain strong
and noble echaracter,

The type of conversicn which we heve thus far described
micht he ealled the orthodox Methodist type. Therc is ancthor
tyne of relisious experienco whieh, tho not so freguent, is,
prehaps, more ideal. In this type, the child because of 7sceod
inheritancs and fine meral and religious training is led to
identify himself with his idea of & supericr self when first
he gets such an idez. As the ideal grows the eharacter grows
to keop page with it. Suenh o child loves and trusts Nod when
first he learns ahout him. 1In nis prowth, he has times of

rolirious awakening corraspondine to the othee periods of
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awakening which come in the unfoldinpg life; in zdoloscence, he
is apt to pass thru a pericd of doubt and of storm and stress;g
But thru it 2ll, he is identified with his higher self; he
Lricg te do the right, and feels himself in toueh with Cod.
This 1s the Christian whieh Yarne® deseribes as one whose
states 2re those of “"Christian nurtuve”.1

Tho this sort of religious experienes is the idezl, the
instinets end tendencies of most enildren are so strong, and
their noral ond religicus environnent is so imperfect that few
persons have such an eXperience. There =re some whose exXperionce
approximetes it, but the vest majority of people, in order
to develope a Christian character, in childhcod, youth, or

-

aga, must co thru the experience which we onll eonversion.‘
Relirious eXperionces rance all the way from that of Christian
narture to that of the hardshed sinner who has been converted.

There ~re as pany varieties of ceonversion os there are peopls

converted,

1
Warner, The Psychology of the Christian Life, 147,
2 .
As James has Szown, conversion is not an abnormszl experience,
it is a2 normal process of the human mindy; 2 man may be converted

to a2ny sort of an idexl. Varieties of Réiinioas Fxperience, 175 ff,
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Chapter III
SANCTIPICATION

The sanctified man, deseoribed in psychologiezl terms, is
one in whom the relisgious sentiment has become the master-sentinent,
the rulifer passion of lifes the religious sentiment supplies
the dominant motive of 1life: by it, avery contrary imrulse is
inhibited, and every idea that would act as stinnlus to an
instinetive move that would be contrary to the sentiment is
crovded out 28 soon as it appears in the margin of consciousness.

Many contrary impulses may cease to arise. James says,
"But that the lower temptations nay remain completely annulled,
apart from transcient omdtion and as if from transfornmation
of the man's habitual n-ture, is z2lso rroved by documentory
evidencs in cartain eases.“l

The Rolipious Sentiment.-~ This is & triple sentiment. It

might be called the Cod~regrrding, man~regarding, self-regarding
sentimenty it is love for Cod, love for man, and selfwrespect.
These three sentiments are not seperate and distinct but
overlap eachother at every turn and, 2s we shall see, all drive
toward the same end.

The God-regrrding sentiment begins in ehildhood znd, in

the life of the fShristian, comes to have a larger and larsger

J.. | "
T “
\

Janmes, Varieties of Religpious ®xpericnce, =86.
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place 28 the vears ro by. The ehild desiroes Cod®s approval ond
Ponls poin at Lhe theueht »f his disanproval and faar of

his punishment for gin. He eoften longs for Cod®s followship
and sympethetio understanding. Onoe man, in answer to ny
quéatioﬂnaira.i says, “"As Lo my ecarliest conviections, I think
it was nore o drewing toward and 1o onging aftor God than a daep
sense of guilt.™ A yvoung lady, in gpecking of herself 23 2
iittie sirl, says At evening twilipght, if I ecould steal

awey unnotieed, I would taoke little walks Just do talk with

the lezvenly Pather; I delishted in his word. 7T wos trying
carnastly Lo fellow him, in my =way, and it wes Lthe unquenchabhle
joneing of ny 1ife to follew his nian for ny 1ife.™ In the
phenomena of eonvieticon fow sim, foear and pain ot the thousht
of God's displeasure and inmpending punisnment, and a desirse to
be in aoctive sympathy with him pley a large part.

The CGod-~regarding cerntlimont, when daveloped,

1

About one hundrod and fifiy quas*ionaairms wore cant out,
sopy of whieh will be found in the apendix Twanty-nine
oac rds of exparience ware rac2ivad in angwer. I hava not
ranpaabhbhbhasddasbbhbhhbxtxxkkahed abb  sceoc 2ddd seagn £O0F »
%?emnf@d a stotistienl study of these sxperienees like thoss
of Starbuzk rnd See, Y hove rathepr followed the mothod of Jannas
in hig Yarietiss ~f Raligicus Mxparience, using the natericl
2o illunstrative and as evidercoe Tor the points whioh I try
Lo nake. Nuobtations sre nade rom both the exXperiences of those
who 4o and who do not olainm the *expsrisnce of sanctification'.
The juotations in Lhis paper aro takoen fron %nlrﬁeen difforent

reccords of experlienao.




hag organived within {4 2 larse nunbor of tandeneies and endtions.
Tao emotion of suhblaestier has o larse plsee in this sontinent,.

Tae joy of worship eomes lerpely fron the osotisfoetion of the
TS pa R iy

Cra-dor—o

irstinel of subjection. Then theoroe i3 the tender emotion

towvard Cod like that which a ¢hild feels for his parent thers

L4
k4
is wonder at Lhe power ond parfeetion of fods there sre admiration,

gratitude, awe, rovarense. Positive self.feeling plays 2 large

"3
th]

part in this sentiments it is axprensed in the desiro toc planse
fod, nlag in the Tesr of displeasing him. Rut perhaps,

the feeling whieh has the larrest ploce in the God-repg-rading
sentimant is tho desire for az2etive synpathy. Active sympothy,
we 5ay, comes from the grepgoricus instinet, and is the

gesire to think and £8el as do our cssoeictes. The scatisfaotion
of this desire is ono of man’s deopest pleasures, and to have
tho desire thwarted is one of his deopoest rains., With ne one
ean this instinetive desire for fa2llovship be s0 sotisfled as
with Nod. Ne one but Cod oan so thoroughly understand nnas Lo ne
one but him e~n one open his whola hoart: with ro one but sueh

n pewerful, perfest, snd kRind frioend doaa one sare to be in

suech perfect unity of thought snd feosling. Prati says, “The
relirlous consolousnass values Cod shiefly as & companion. The
need of him is o soeizl need. Religious people wonld miss hinm

if taey should 1@@@ gEf their faith Just as they would niss a
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1
doad friend, lie quotes from an answer %o his nuestiomnaire:

“lie is the 1ife of life to me, in avervything malkdng the vital
meaning of even small things - flowers - 2ll beauty. He is
the hidden strength of my strengih nd the stay of my wezkness -

soneona te undearsteond me and be there always, renuirino,
- -

s

reproving, but loving.*®

Iintod the manﬁregardiné sentiment enter some of the tender
feeling of hrother feor brother. 1In the love of some, there is
the tender emotion of the parental instinet, whiech, zcdording
to MceDougall, is the root of all altruism.g There is ity, and
the love of secing justide done. There is nlso the desire to
share one’s joys; this is a phase of aetive sympathy. One of my
correspordents says, "How I longed 4o see people saved znd blessed
as I had heen blessed.” [Probably, hownver, this santinent
usually rzins its rreatest sirenpgth frem its connection with
the Ged-rogarding nnd gelf-regarding sentiments. One df Yif
desires to help others hecause therehy God is pleesed and glorified.
One desires ito help others hecause one's ideal self is 2 self
who lives for others.

O0f the self-rogarding sentiment we have already spoken.

Its essence is the desire to be actually a self like one®s ideal

-

i 3
Pratt, The Psyechology of Religicus Belief, »83. Ibid., 787,
- _

MeDourall, in Introduction to Soeial Psyeholory, AR T,
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solf. Yhon this is aceomplished, Lhere is elation; when the
actual self fails to live up to the idesl, there is the deepn
pain of baffled positive self-feeling combined with feclinss
of disrmust and anger with cne's self, and with feelings of ramorss,
shams, ste. In this sentiment, one is trying to assgert himself
with himsgelf a8 witnesss he is trying;to be 8 Christ-like nan
regardless of what the whole world nmay say or think. In tho
records of exXperience, I find ihese axpressions:; "I had a
degire for a ncobler, happier life.“ *I must vield all to becone
a holy ran.® "It ¥aB —e-ww & longing to he nore like Coad“

We readily see that these three sentiments are not contrary
one Lo another, rather esmch enforses the others. (One desires
to serve men hecause his idesl is one who serves men; and his
love of men makes it easler to live uap to his ideal. The desira
to pleass Cod zad thae dssire to he o Christ-like man are one and
the same thing, for to be Christ-like rleases CGod znd the way
to please Cod is to be Cnrist-liZze. I find the same aspirations
as those expressed in the above paregraph more often expressed
in terms of the Coderegarding sentimaent; "It was 2 longing ——ee-
to be 211 his.® "I trisd to be a Lrue servent of the Tord.”
7 "I cortainly d4id warnt to he all the Lord's forever.” "But there
was n sinsere dasire 211 thru my 1ife to live without cofferding
0od. ® “The consecrated lives of those people brought still

decrer desire to serve Ged.”



The thre= sentiments rhcove desetibed, workine tocether
and each reinforecing the othars, are the religicus sentiment.
This sentiment, wnen fully GQVeioped, includes in its system
every instinct, ecmetion, and tendeney of numan nature. All are
made to work ltogether for the eoaquering of evdry contrary
impulse, and for the developsnent of 2 Christ-like character.
Ho other sentinent of which the human heart is eapable can
becin to attain the strength, btezach, and psprmanencey of this one,
Tt is the master—sentiment'of 2ll master-sentiments, the
ruline péssion of all rulirg passions.

The Converted LIfe.-~ We sald thet in conversion a man

identifies his aetual self with his idezl self. This is
expressing it is terms of the self-regording sentiment. If we
were Lo express the same thing im terns of the God-regarding
sentinent, we would say that it ig forsaking a life which is
displezsing, and begining 2 life whieh is pleasing, Lo Codg
there is forgiveness for the pest and fellowship Tor Lhe
nrasant.,. But it seems that the averasgs oconverit finds in the
course of time that he cannot always identify the actual with
the ideal self, He finds himself having feelings and doing
things which ne knows are contrary to God*s will., He loses
his sense of fellowship. He repents, decides that it will
never happen again, and gets back his sense of God's approvals

+

but ngain he falls. The the religious sentiment is in a sense



the master-sentinent, it is not 2 vory comrlete master.
Inslinctive tendeneles, and hobits, ot times, show themselves
very powerful rebels. I quote from one of thre most vivia
deseriptions of such an expsrience.

"I was reading my Bible, rother devourins #t, =nd before
lone it came to me that the promises rnd statements of the Tora
held forth a state of prace to whieh I was @ strongers tho I
did not douht ny convorsion. I remember well reading one
doy Matt. 11:88-7%C3 and I said to myself *Its not working
thot way with me.s® Instcad of 'ease’ I wos strusgling with 211
my night; znd the 'yoke' galled considerably. ————- It
wes with diffieunlyy that I prayed cnd tostified in Epworth
Leasueg but I felt the duty and ccecasionally made & poor
staseer at it, —+—-—= Wvery once in a while, under provocation,
T would feel micnty stirrings in ny breast of anger and
rasentment, waish more than onee broke over and brogght night
and misery to ny soul. Sometimes it toock 2 couple of days of
praying and mournigg‘before,l got back into the light of God.

I alwéys set my face like flint, however, that it would never
happen again. DBur inspite of it all, 211 @nexpecltedly and

suddenly, a spiritual typhoon would sweep zeross my soul, and
do=n T would ~o arain. I prayed constantly against this, but
the morn I praved 2nd strove, the worse my cpse seemed, The

nericdical def=ats would supprise me, and T heod to travesz the
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2ld weary eirelz over a2pnin,”

Sanztifieation.~ In order that the exporience of sanetifiection

nay he obtained, there must bs a strenpthenirpg of the
mastar-sentinent until it really bhcomes masters it

mast bo able to inhibit every cortrary impulse. HNow in

many oases this deeper strength of the raligious sentiment seenms
to come thru an expericence much like that of conversion. This
is @0 in the oxperiences of the large majority of those who
answored ny auestionnaire and who gave suceh a deseription of
their experioence that we may eall il s~netification acoording

to the definition which I have eiven of the term.

The person to whom such an experience can come finds
himself living below his ideal for one or both of two reasons.
One reason is thalt which we have alrendy deseribed, i.2., the
power of instinetive and habitual tendoencies. The othoar resason
is that, as he has learned more sbout the Christian life, his
ideal has advanced, and he has failed to keep up with it. Hot
that he has lost his sense of forgiveness, or of fellowship
with God, but he sees thaet to be a Christ.like man may mean
much which he did not realize gt convorsion. He sees that it
would he possible to make a much deeper consecration, zand that
god would be pleased with the conseeration; yet ne does not meke

it. An experiencs in which were present both the Lbhove reasons

is thus described;
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"I felt thalt there ware selfishness, pride, and cther things
in wy heart fron whieh I nust hive doaliverenasn., One Joy I went

ed myself in, wnd ezamined my own haeart, ngd

'y

to =y chureh, leool
tabulated sizxtoeon tgings wiien I folt were displnasing to

Gods But would I surrender nysolf? It wns surrender apain,

it of o differsnt kind. Boforn T had ~one up to he z "“hristinn
snd hove my sins forhivens n-w : mast vield 21l to bhecone 2

noly nene How rride held mo back. But 28 rezl 23 wes my sinful
1ife, aos read as wes my Christian experiencs, @@an say that
eenvietion for heliness wes 28 real 2s the ekhers, or more =0

if that wore possibvizs.”

Just as we hod convietion baefore conversion, we have
sonvietion hefore canctification, #Hg In senetification, the
Porcees or onsz side soom usunlly teo he: Pear of whet fod will
sk i sueh & sweaning surrender is made, disinelination Lo
rive up the pleagnr2 of sonmn gelfLindnloence ~ vitieh, the neoi
gonsidared positively wrone, is scen not to be altogethor
pleasing to Ged - , disinrlinetion to give up the satisfaotion
ef the self-ossertive instinet in naving ono's way, and
dislike of hunbiing ono*s self bofore nen. This last msens
the sheme of coxnibiting ono's solf us deficient in the agunlities
whieh he is generally supnosed to possosc.  Thers is plse
often » prejudice acainst the experience of sanatifiecation.

on tha othar side, there {s tho dasire teo be nmastar of, or
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te bhe rid of, the emoitions and Lendenelszs which are felt te hold
cno haeks thera is tho instinative demirs to zggert ono's self
and redlly 1ive un Lo corne’s Ideal: Lthere is the desire to nora
rerfostly pleass God and he in morg-iﬁtimata followshin with
him. OGften there is, probably, also 2 desire 4o be of noro
sarvice to manking.

Hot 211 of theses forees may be proasenl in any one
experience. Yllustrations of some of then are found in the
racords zlready aguoted. The following stotaements illustrete
others:

*T beecane despsrztes I simply had bo have rast, vistory,
and spontaniaty of servies or I was done with thoe whole thinr, —wwa
I was aftner a diffserent state or grade of experisnce. T
wvanted to gaet out of Lthe desert inteo the watored gorden of
fellowship and triuaph.” "Af this tinme I had no smotion whatavaer
bul was calnmly ccunting thoe cost of complets death to sell and
sin.™ ® It,{sanclifisction) eame when I had pgiven ap ny life
rians and promised the Lord that I would go to the miscion field.®
"t succeoded hy Cod®s help in steprineg down Trom ny pedestal of
rride encuch Lo ret down to the altoer.”™ "I cortninly did want
to he wholly Lthe Lord®s forever, hut *sancstified’, novar,”

He (fhe Lord) showed me thes eerd norty that I attended only three
times o vear. I Rkatsed to play cards anyway, bul it

was not the eards that I hated Lo mive up ———w. bul it was
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whethor I was willing fc tell those worldly friends why I would
noet go to their party.”

hen the surrender 'is finclly made and the assurense is
cbtained thet Lhe oxperience sought is attained, the Jjoy is
often greater than that of conversion. This joy cones fron
2 new sense of the presence and fellowship of fod, frem a sense
of purity, and from the realiza%ion of power to he viector vwhere
there was defeat before. The struggle is ovdr, and there is
rest., The actual self is again identified with the ideal, and
Lheroe is conlfidence that this time the identifisation is to last.
This Joy is described by difforent ones as follows:

cverecome

o 8 seemeﬁﬂwith a wondarful sniritual presence which
brought & sweel oclm peace." *Y rfelt so light that it
secred Lo me that if T should just give o little spring that I
would fleat in the z2ir; the whole world was changed, the very
larves or tha trees nuiversd with praise and thankseivine to God.
I realized that the Lord had cleansed my heart and come to zbide.”
“1 stepped out by faith, vs. the devil'’s insinuations, upon
I Jno. 1:7, and walked there thru a real fight of faith for
o week, having constantly to reiterate ageinst presented doubts,
*Phe blood of Jesus Christ eleanseth me from all sin.' I at no
time during the week felt any grent jey, prehaps, no inorease
of Jjoy: but 2t the end T looked back ond saw a week of real
vietory,- no angsr, resentment, ete. My heart seecmed to burn

ovar thae foet, »nd I a2xelzined, 'Woll it's vworking just as the



46

woman in that boell said it would.® Thon ny soul floodsd witn
Joy and Lthenksgiving, =nd the sweet nporguasion filled ny
consoiocusnegs tLhat »t iaat'i was on the roeik; I had found the
gecrol s ny mourning nngd sy struspgling vere over, th2 nourner was
sonforteds I wis gt rest. I now felt s strint and d@fendenﬁas &
babe, The life of mixed struggle and lesality was tvqnsmutnd
inte a lifo of faith. I was sweeobly consolous of inward puritys
and I new folt the bliss of Matt. 11:758-130.

Whaet rreo.the lasting effeols of such 2n axperioncan? W¢ Ye
#ill let those who have gonn thra the experinsnee spenk, The
ran from whose:axperience we last auoted eontinues:

"Did it last? Yes, praise Sod, week followed week of
victory and growinpg fellowshir rnd intinnsy. Instead of anger
bolling within, when under provocetion, I, tho oftoen desply
and unjustly stabbed, felt only grief ond suffering. Butbt theres
were times, it nust be szid, when the Spirelt would reprove ne
for a hasty word, etc.; but there was no more of the turbuleni

element within." Here arse some other eiperiences: "And fer
five vacrs he kept me without o oconseious dbresk of cbedienso
and love to hine w—=e I just had L~ have something tekan out
of ny heart that insisted on 7otting mad; and, hless God, he
took it out.™ "I remenber notliecing rfterwards a2 supreme cglmness

when things went wrong; nd the diseords ended. The longing

to follow ny Savior, however, inorensed end has continued to
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d¢ no." '%h@ groalueas of Zod tnd wisg grant love for the world,
end Calvary I saw as nover hafoeore, He was nade raesl fo my

neurt, and a great desire was pult there %o tell others the story.

My neart wos fiiled wilh love, and thoss vwho had besn uhlavely

Lo me

and unatiractive before scenad to be so ehzaged and so much

thet wes beautiful could be found in them., I found

thet Lomper had not dissapaezred, hut he controlled it nowe™
“Since Ced sanetifiad nmoa, tho Bibkle has besn 2 new book to nes

I have had naech cro~ter manifoestations of God®s love, of

fellowshlip #ith Jesusz, and tha comfort and guidence of tho

Holy Spirite My detornination to serve god is as strong as

aver, but I seon Lo have gained nosi in subnmissicong I uzed to

want wy own way, now I desire to let Cod have his way.” "Viectory

ovar ain nan beon a2lmost eonstant in thewe yenrs. There have

haan insiznees of rebellion in ny life since Cod sanctified ne,

but they have haeen very few and far hatween, and I an vonfident

naad not have occured ~tall had T not sconmewhare neslested to
wateh and pray. He who first oleansed me is now ay plez. My

tomptations are many tut of a very Adifferant ¥dfd ¥4rd4FE Lype
then bhefore ny scoond oxperience. I sonsider victorious life due

to shanpe in strongth of will, 2lsco to less passiong, snotions,
and desires - probebly, not te less passions, eomobtions, and

desiras, but to seme passions, enotions, ond desires direcoted

a1l for Hin."
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Whet has setuclly hoppenied (n 21l these oxnpariencesn?

It seens Lo ne that the essential oelenent in 211 is the
shrongthening of the relipiocus sentiment until it is the mastoer-
sentinont in the fullest sense of Lhe word. This sentinent hes
sone Lo he Lhe dominant motive of lifn: 2ll contrary idsas ang
inpulses are erowded out by itg sizs and ﬁawer.l Thaere is 2 new
and nore complete idenatifieatlon of the astual with the idenl self;
there is 2 eleser, deepor, and breader love of Gods there is

& new love of nmankind. The person is ¢beying the commandnonts
soid by Christ to be the grectoast; “Thon shalt dlove the Lord
thy 72od wiih all thy heart, and with 211 thy =oul, snd with

all thy mind. " “Thou shalt love thy neirhbor 2 thyselr,”

Sanntirisation and Inkorn Sin.-~ Sone theolopisyl writers

speeit & grent desl of *the eradiczliion ¢f inhorn sin®, "ths death

3
Iin this conneetion, seo agsin MobDourall's deseripiion
of a sirong sharseter aucted on He 14. I guotvn zgain tho
izot sentence and what he goes on te say: "In Lhis way the
gself comes Lo rule supprowe over sonduct, the individual io
raised above moral sonfliety he atteins eharceter in the fullost
senge and a completely generalized will, and exhibits Lo 1Lhe
world theo finest flower of morzl growii, serenity. His strupolaes
are no longse noral eonfliets, but sre inteolieetunl offorts Lo
Aiseover what is moat worth doinng, whit is nest rieht for hin
to do.” An Intreduction Yo Sceinl Psychology, 767
Tha pewar of hahit, which MaDousnll emphasizses in hisg
dageription, is of tranandous assistance In reinforeing the
nowar of the relisirus sentinant ~hen this ssntinment has
~zinad the mastory by the means whien ¥ have heen tryine o
dasarihe, '
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of carnality', etc. Thether or not these idens are true in =z
theolegicel sense it is not cur business here to disouss, If
used in a psyehologioal sensa, however, tiey need some modification.
What the theolopinn ealls inkorn sin, the psychologist ocalls
innate tandency; and, as we have seen, the eradication of an
innete tendency could not in any way be desirable even i€ it
were possible. T fguote Stevan: "Yet, as we s20, they (the
instinets) are indespinsible in the formation of eharzcter and
cannct be eradicated without permanently injuring it.”l What
#8d thon is the faet about whioh the thoolopian is specking
when he uses the phrase, ‘eradication of imborn sin®? I
bellieve thai there is 2 truth of sxperience whiech is more or
less aaesurately deseribed by this phrusss and if there is such
a trath, it can he desceribad in psycholeryieal taerms.
MeBourall says that the an instinet?y probsbly cannot

be medified in iis asentrsl part, or affective aspect, it ecan
5

£

be modified in its afferent and motor parts; Lhere may be

a change in the sobt of sencations and ideas whieh set the
instinot off and in Lhe mnode of action used in attalning the

end of the instinet. He gives as an illustretion of the
modification which may take place on the cognitive side, the

ezse of wild creatures, which at first gf¥ have their instinct of

flight arcused by a loecomolive and flee in terror but later
i

e

Steven, The Psycholopgy of the Christian Soul, 14.

2
éeDougall¢3,7ﬁ 4&47 3,
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Fzed nuietly by the side of the road while the trzin coes
thundering gast.i The stimmlos shich used to crouss their
instinet of flight has ceased any leonger to do so. The stimulus
which naturally arcuses a ran's pupgnacicuz instinet and
the emotion of anger is a chesk to some of his other

instinots or tendeneies, ospesizlly 2 chesk to his

o

positive self-~feeling, such as 2 personal slight or injury.
Thtt, under the influence of a powerful religious sentiment,
tas cognitive side of this instinet may be 8o modifisd that
2 personal slight fails entirsly to sel tne instiaszt orff, 1
heiieve is proved oanelusivelyiby the written axperiences in
ny possession. Illustrations will be found in Lthe Poregoing
quotations. The faot fhai this modification is brought about
thru the influence of the religious sontiment seens to be
indieated by the facet that with the decline in the strength of
this sentiment sach person found a return of temper wiaen under
the provesation of slishts, ste. If by 'eradicstion of inborn
sin', in this case, the theclogian msans the eradlcation of

the tendency to get angry under the provoeastion of personal

glight and injury, he is speaking of 2 real Truik in personal

1
Hebougall, op. cit., =5.
“
1 use the ccse of angor bhecause 1t is the emotion most
oftan nentioned in this eonnection in the HSHS,

~



experienne. A belier term t0o usz than eradieaticn would be

expalsion. The whole mattier, I believe, ean be best explained
hy siightly ecuenging fhalmer's fauous phrase and sayine that
it is the expulsive power ¢f the hikghest sentinent.

Varieties of Sanctification.-~ As in conversion so in

senctilfication the Lype which we have beea desoribing nmight

be salled ths orthedox Methnodlst type. There are olher types.

The ideal type of sanotifieatlon would be Lhe axperience of

the person wno from his sonversiona had sueh a slrong relisious

sentiasnt that hs feound all contrary inpelses overuesterad

and all eontrary idees e;cwded out. Such 2 person would nove

as his idesl noved: 28 hs saw now possibilitiss of eonsecerstion

he would eladly make them realz constzantily hilsg rraaztest passion

weuld be to plesse God. Dot thelt such an experlience i3 nore

than an ideal, I have no ovidence to prove. In the experiences

whien I have studdied, whelher the person has thought of himself

as a Christion from childheod or.whether thero Ras besn a2 marked

emctional experience at conversiocn, whe rellgious sentiment

does not Tor o time seenm to have hod the complste mastery.

contrary impulses sometines have gained the mastery, or, 2s the

jideal eainsd in content, there has been hesitaltion in

identifyving the actual v¥¥W ¥d¢ ¥YdgdY self with the larger contont.
Many poeople seom to hove come to their final csonplete

sanotification by a number of steps. Some make a number of
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eonseerations ecaeh a little bronder than the one befores as
their idecl advances, they loiter a while, then make another
censecration and cateh up with it apain, then loiter z while
agein, and 50 on. Ultimately, however, thare zcomes o final Zed
struggle, a complete consecFation, nnd the preliglous Sentiment
is complete master. Others nake 2 compleote consesration,
ard the religlous sentiment is for months or years the masters
they have all the synptoms of conmplete sznetifiocation. Yet thero
arises later 2 desire whioeh is stronger than the religious
sentinent, disputes its rule, and overthrows it. With one this
was the desire for "a friendship which I knew wog not God's hest
plan for me.® With cnother it wers disincelination to preach
when he came to feel that theis was God*s will for hin. The
axperience which follows zg'¢xw¢y in thosc cases is one of severaed
fellowship with God, struggle, defeat, amd sorrow, until at last
2 new and comnplete consecration is nade and a2 sense of God's
approvel, victory, and happiness return.

The varieties of sanctifieuntion sre as many ©s tho peonlas
whe go thru the exnerience. They range all the way
from an approximation to the idenl exXperlience described zhove
to that of the nman who aas a tremendous sptruggle, nakes a
complete sonsecration, erercises his feith, and emerges al once
inte the new life. I copy from among my MOS. the experiencs
which approximates most nearly to the idezl type; the in

this experience it was evidently a number of years hefore
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Lhe religicus sentiment became so strong that it was constantly
ruster of the field. This experience is by far the guietest
and has the .least amount of struggle of sny of those in nmy
POSsession.

"After I wag converted I never had 2 coldness toward God,
but zlwaps a desire to pgrow better every day and be more 1like
hin. I Rhave myself Yo him so long as I should lives
and now after fifty yvears of servitude T still do tho samey.-

I am determined tof go with him all the way, for he hes

bgen with me thru trials, sicliness, and death, and separation
from family and friends; and I couldn't live without hing

nor would I if I ceoulé. I have 2lways had a2 desire for usefulness
in God's vineyard and still have; and I hove done my

best, Cod being my helper and in his strergth alones —wee I
never served my Jesus by mcoods bul from 2 sense of duly and
love besause he first loved me. Yhen temntations cane ny will
wos made strouger Lo resist hy his help. I cen't say that I
gver hod sanotification if you mean to live without sing but

I do not willfully commit sin. But 2s I understand the worg,

set apart for Cod, I have done that: wwww- A gquick Lomper was my

besetting sin but, thanks to Ced, by his grace I have overoome.
But it took nme some tims, and T found that his grace was

suffiniont, "

The religious sentiment in this experience seells to have



grown nuiletly #Znd gradually; but I believe thet its ecrowth
is s2ecording to the suné laws &s those governing the nore
turbulent éneﬁg the sentimeont has srown a3 there has heen
consecration and falth 'The consserstion ond faith have heon
guist and constant; thersfors fthe axperience has been guiet

ante.

(e

and

1]

ons’
The factors whizh enter in to detarmine the variety of the
experience arc the same as those enumerated under zonvewsion.
Thera is nothing to show that one variety of temperament or
disresition is more apt to experience sanctification fhan

ancthary tho ef course the emotional contert of the experience
1
#1111 he colored by hoth these factors. A chillhood training

is o great ndvantage, vet Lhere are eases on reccrd cf those

>4

B S

Here again I must find foult with Coe's emphasis upon
Lemperament as the deolernining factor in experience. He says,
—mem MUY 8RS /) /D0 B3% g0 gog BOSIRSS BLALE ((( N B
"A noliness band or seet that seperaiss itself from the general
life of the Ghuréh is organized ond held together chioefly by
temperamental affinities.®™ Tne Spiritual Life, £87. Tenperament
is one factor, but from perscnal observation and the study of
the ¥3S8. in my vossession, I would say thet frclors, suchh 28
ideas and ideals, which sre gained from personal anvironment,
pley @« mush larpger part. Coe goes on to say, "Il is dité no more
rosgible for the cenerality of Coristians to attain lhe extasy
or maintain the ezhalted serenity often proclamed as their
neiviledgn than it is for them all to feel drawn toward the life
of monks, nuns, snd hermits.” If @Goe nsans thet it is not
nossible for 211 Christians to bave some pecular mystical extasy
or to enjoy a high screnity whieh is not founded upon the highest
type of Christian character, he is doubtless correst. But if he
means that it is not possible to attein that constent joy which
comes from the harmonius play of the enotionrs in any high
sentinent or the serenity which HMeDougall doseribes as the Truit
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who have come into the experience without Christian childhood
wraining and with scarsely any merel troining of any ﬁort.1
Tae religious sentiment seems eapsble of besomong the masters
sentinment in’any‘mind; it 1s capsblie not only of beconing
stronger ﬁhan‘gny other sentiment but strong enough to crowd
out and banigh I'rom consciousness every contrery inpulse ond
desire.

I said that the experience of constancy te ideal ond to
God from the time of conversion s the iderl type of sanetification.
In actuel life, however, few if any gnristians gea2nm Lo heve
enjoyed such an experience. Hobt many hove approximated it.
For the average Christian who finds hinself falliap below his
ideal, who finds the religlous sentiment not yet sompletoly
the master-sentiment of his 1life, an ezperience like that
desarihed in this chapter ssems to be the normad asxperionce.
There 18 likely to he 2 struggls hefore absolute and ontire
consecration., There must be suoh consedration, and there

nust be comnlete rfaith if the religious sentiment is to become
<

£4

abgsolute master. When the religious sentiment has gained

of strong charaoter, I do not beligve that he has any grounds
for nis statement.
4
Ses autobiograpky of Bud Robinson, Sunshine ‘and Smiles, 27 ff.,
also Sheridaen Bakeyr, Hidden Wruna, o 1. (anthor's aexperiencs).
b ]

Lot

For discussion of the nacessity of faith see next chapter,




tindls wastery, there will. follow the highest happiness. In the

religious sentiment, thoe Life 2zn be mest perfeatly organined

-

A

end unified; and, as we kave seen, heppeness 1s the result only

of @& well orgonized and unified charaocter.
4
i

Sae npe 8.
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Chapter IV
THE ACENT OF SAECTIFICATION

In the previous echaptors I hove tried to confine myself
te 2 desebiption of the phenomena of consciousness in sanctific2tion
and to an explanation of feecling and conduet in terms of
hunman nature. To go beyond this is to get out of the rezlm of
psychology. Yet, since my interest in this subject is primarly
thet of a Christian and hot that of a psychologist, I shall in
this chepter attempt an exeursion into the rezlm of religion
and philosophy,.

Psycholoaierl Determinism or A Third Factor.- The doetrire

of nsyrcholocieal determinism is stoted thus:; "Bach of my a2ctions
is conpletely dotermined by antecedent conditions and processes
that are partly in my own mature, partly in ny envircnmeut.“l
This theory works very well in explaining the charaeter of a

men of pood infjeritence and good enviromment who is moral and
uprigits it works very well in explaining the character of a

man of bad inheritance or environment whe is weak and vile,

But there are eertzin well estrblished faels of life to expiain
which, it seems %o me, it fails hopelessly. The facis which

T 21lude to zre transformations of character like those

1
MeDougall, An Introduction to chial Psyeholooy, =34.
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1
descerihed in the books of Harold Beghie, Aoeordine te all the

known laws of psycholeocoy, a moen who has been broucht to the
lowest depths of weak and vile char eter by the foree of inheritance
or environment or baéth, and has been bound there by the iron
chains of habit, ought to remain there. To ask ohe to belicve
that such a character has been transformed into a cheractor
which is able to resist the pull of all old habits and start
full swing for strength and nobility in an hour's timey to

ask one to helieve that this change has heen wrourht by sone
mysterious contrariety of human nature or merely by some chonce
word overheard or hy some burried memory or feeling of childhood,
this is asking too nmueh for any theory. As for me I prefer

to believe in a force above inkeritance and environnments
especially is this so since I find it stated that there is

such a force in the very system of dcctrine which is the
environnental factor in working the echange. “And he (the Holy
Spirit), when he is come, will econviet the worlé in respeet of
sin, an2 of rightecusness, and cf Judgenment.” If we zececept

¥ the onﬁraginn of a force above that of inheritance and
envircnment in the most exireme cases cf'transgarmatien of
character, we nave no reason to refuse to aedept the ce-opoerztion
of such & foree in the building of all Cnuisﬁiau_ehardmter.

")
i

1
Begble, Twico-Born len and Souls in Actigg.
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Steven well deseribes the plaee of idengs in the building

1
of character, wspecially the placo of religious idsas. But
”y

d

ideas zre nattars of environment. If they are not repfesentates
of things which we have getually found in our environment

there croe concepts of things whiceh axist sometime z2nd somewhere
in our environment. An idea by itself has no foree; it only
hears upon humsn life as it acts a2s a2 stimulus to sone natural

or acoauired tendeney of hunman nature. The aequired tendencies
are built upon instinetive tendenciess so all human conduct

rests ultinmately upon innzate tendeney. In the previous chaptars,
I have tried to outline the reacetions of these innate tendencies

and instinets with religious ideas as stimuli.

1

Steven says, "Or to take illustrations from the fiecld of
i ) )] ) dEBAd AAA bbb cccce dddd avhd nedes @ ~fff aaz oco
theolegy = that there is & 1ife beyond the grave, that men are
judged at last by the deeds done in the body, that God is abhle
to save them to the nttermost, that there is reconcili-tion thru
the death of Jesus Christ, that fod is 2 merelful Pather, ‘tha
there is power to renew and cleanse the soul at hhe disposal cf
the weakest - these are ddetrinas, ide2s of the nost abstract kind,
hut they are 2also forces which transform the lives of unhunbered
nultitudes of the human race.” The Psycholepgy of Lhe Ohristian
e b Soul, 25 :

1 do not wish in any way to underrate the importance of
religiocus ideas or of moral snd religious education cs it is
ooaupledf*ne imparting of moral and religicus knowledge Right

standards and idoals zre absolutely necessary in the huxld;nv

of the highest type of Christian @haracter. 1In this paper, however,
it nas been my purpose to deal with the affeetive and conative
gtructure of the mind rather thap with the cognitive. I have

been dealing with Christian charceter, using the term oharaclter

in the sense infghich McDougall does in the following cuotation:
"Pop, as knowledre is the word used in popular spepsh to denote

the structure of the mind in so far as it is connftﬂve, s¢ the

‘; 4
Y
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The guestion baeforse us is this; Are religious ildeas tocethor
with other environmontal factors, reaeted upon by the native
tendencies of human nature, enoueh?¥ %o geeount for the formation
of fhristian choracter? As dindieated ahave, the pesition
here apheld is that ithere is anothor force which works in addition
to, 2nd together with the forces of environment and human nature.
This third faotor, as Christians, we ecall Cod. William Jomes
seens Lo arguce for the exigsienece of suceh a faetor:

"The further limits of our being plunpge; it seens tc me,

‘into an altogethe‘ dimension of our existence from the

sensible and merely'énderstandablet world, Néma it the nmystical
rapion or the supernatural region, whichever youn choose. 8o
far as our ideal impulses originate in this region {and nost

of them do originate in it, for we find then possessing us

in a way for which we c¢annot articulately secsount), we belong
to it in & far more intimate sense than that in which we belong
to the visible world, for we belong in 2 nmost intimate sonse
wherevar our ideals belong. Yet the unseen region in guestion
is not merely idecl for it produces effeets in this world.

Then wa commune with it, work is actually done upon our finite

personality, for we are turned intc new men, chd comrsaguences

word character is used to denote its structure in so far as it is
affeetive and csonative. And we recognize that the developement
of knowledge and of character are processes thot by nc means run
strietly parallel, but are Lo a great extent‘iﬁdependeaﬁ of one
another.” Psyechology, 11il. :




in the way of z2onduct follow in the natural world upom our
rogenerative ehange. But what producses effects in anocther
reality mnust be termed o reality itself, so I feel #g ¢ #dthat we
have no philoscphical execuse for czlling the unseen or nystical
world unreal.

"God is the natural appelation, for us azs Chrigtians at
least, for the suprems reality, sc I will eall this hicher part
of the universe hy the name of Zod. We and Cod have bhusiness
with eachothers and in opening ourselves to his influence our

1
deepast destiny is fulfilled.”

The Subconsoious Self.- By "The further liméts of our being®,
Joanes means ithe subeonsclous self. He s2ys, "We have in
the faet t.at the eonscicus person is continuous with a wider
self thru whioch saving experiences come, a positive content
of relipgious experience whioh, ib seems tec ne, is literally

b3

and objeetively true as far as 1t goes."d

Warner s8ays: "“The so-oz2lled supernatural in Christian
experience has its place in the reglon of the subconsziocus, ———-
God does not appear in consciousness. We are never conscious
of the Hofly Spirit directly. The actual work of regenserciion
doeg not oceur in conscioushess., These factors and many of

like nature, iranspiring somswhere in the psyechiceal trael,

' 1
James, Varieties of Relisious Experience, 515 T,
L2

Ihid., 5154,
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alene find plaes in the area of the scubconseious.®

Row {that there is 2 suboconscious self in the sense in which

Jemes and Warner use the term, iz not' by cny means nensrally

bt
?

sccepted anmong psycholcqists.- For ny ovn npart, I ean seeoy no
reason for helisvina that the subeonscious se2lf is anything
nore than a term used to denote the nmemories, habits, and
instinetive tendencies of whiech we are unconscious at any

given tine. And these memories znd tendencies do not exist in
any "further limits of our beins®™ or in any ®region of the
subeonscious®y menory is the 2bility of the conscious self to
reproduce for itsclf past experiences; and habits ard instincts
are tendencies fdrd to feel in certain ways.in the presonce of
certain stimuli. There is undoubtedly such & thing z2s heing
vividly conselous and dimly oconsoious. Bul the idea of emhryo
exporiences heing recelived or elaborated by o ggYf subconscious
self and then having the power to"project ithemsgelves into
oonsciousness",m it secns to me is nothing nore than a fantasy.
Further, I soe no possible raeazson for saying, as Warner does,

that "the so-called supernatural in Christian experience has

+s place in the region of the subeonscious." The "oceurence”

1
Warner, The Paycholooy of the Christian Life, 50.
«y
Dunlap, A System of Psycholory snd Weingariner, Das Unter-
vewusstein. Tor brief reviews of the attitude of hoth on the sub-
conscious see Chase, Consciousness and the unconsclous,
Paveholcerical Bulletin, XI, 27
3
Vafner, op. cit.,63,
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cortainly onfnnol e an oxparionce until it rets into conseicusnesss.
If we have zn axperience of whicsh 8nd 1s tae rroducer, w2 have
an experiens2 of Cod. VWhalt is the use of soying that this
eXperience nust come thru the subsonseious? What arner says
ebout Cod notl oppearing direestly in consciousness he night Just
ag Lruely say of any person, uniess he mesns by "appear in
songeiocusness”™ the sensatlions of sight, sound, ete. which they
rroduca. Ko person ever appears direetly in sonssicusnssg,.
“hat the pergon does is8 to furnish stinmulil: word-sounds,
asture.sichts, freial exnpression.sights, ete. Under the
influenes of these stimuli, our self-zcctive ninds construct o
thought-paersony and it is this thought-paorson, and this thoughi-
person cnly, that appeasrs in oconsclousness. We do nolt say
that our friends effect our axperiencces iLhru the suboonsoious:
why is it necessary Lo say that Cod effoeots our expsriencas thru
the subeonscious nind? James snd Yarner bolh resognize the
nrogonce of what T have oalled the third factor in the Torrmatiocn
of charaster., Batl their deseriprion ¢f the entrenee of ithis
taird factor thra the subsonsecicus mind I 4o not think needs
to he acgeﬁteﬂ.i

God's Direot Touch.-~ Wa have soon sonmething of the

way God influences Lhe human soul thru the physiceal and human

»

i

If Worner is corroct in saying thot ®the zelael work of
regsnoerction does pol cecur in consclicusness™, wy whole discussion
heg boen beside the point, for it hes been n ationpt to deseribe

resenercztion rs ceeuring in sonsziousnas:

-
e
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environnent. We have geen the influence of ideas, whioch of

course are part of the human environment, I now attempt a
description of the way in whieh I helieve that CGod direcetly tounches
the sonl, the way in which he reinforces the influence of
environnent,

H-rris says, "The great eentral fact in psycholopy is self-
activity. Assimilation, sensation, volition, thouzht, are forms
of self-activity, and its denial mcokes botf physiology and
psychology imﬂossible.”l Wo gave o guotation im chapior II from
Elwood whieh contains about ths sane thought. In that ehapter, we
also grve & brief explanation of what is m%ht by self-zetivity.
It is a thought whieh is worthy of further elaboration. The
woerld in which every person lives im the ereantion of his own
salf-netivity, it is his own oreation. But in order for
its erection there nust be some outside stimulus, such as
waves in the ether which, affecting the brain thru the eye,
stimulate the mind to orente coflor sensations, or waves in the
air which, affeeting the brain thru the ear, stimulate the
mind to ereate sound sensotions. OCur frisnds also, as far
a8 we know them, are creations of our own ninds. lere ageain
we only ereate in the presence of stimuli, the words, looks,

and actions of the rriend, reaching us thru ear and efe, belng

1 L
flarris, Psycholoriczl Foundations of @ducation, mii.
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the stimuli. We oun oreate & frint inege of a frisnd when

not astually in his prasence. This is done by what we e211

the mind®s power Lo reprnduce for itaelf pact 4i¥ddriddd oxperiancas.
The mind eznnot produce for itself new expsriences except in the
presence of stinuli; it ean, however, combine old experiences

in naew ways.

VYia speak often of geoetting an idea from another person.

This is incorrect: we never gel an idea from anolther person.
What we mean is that the words spoken cor written by anotihar
nerson stimulate us te recall arnd combine c¢cld experiences of

our ovn and thus fto oreste Tor curselves an idez somethine

like that eof ths other person. It is always different, and may
not he at all like that of the other person. The rezscn for
this is that our idea is made of our own past experisnces, while
the other pergon's idea is made of his own past experlences.
mach idea is the cereztion of the person's own solf-poetivity.

An idea is always the occasion for the orising in conseicusncess
of more or lsss feeling. It z2lso sets as a stimuius to some
instincetive or habitual tendendy to act. Kdddpdind ¥o¢ ugnau A1y
Thus we see that when a friend stimnlates us to cregte idezs,
ne alsoc stimulcotes us to feal and to act. Aceording to UeBousgell,
ancther person pay, baside stimulating uc to feel by stimulating
us to thikk, direstly stimulate us to feel. Thus, when I hear a

person seream with fear; befors I think and while I know that
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there is nothing te be afraid of, I fesl 2 thrill of fear
myself. T have in previous chapters spoken of eatching idecs
and feelings. A mcre aceurate wey of speaking would be to say
thaet the thought and feelings of others stimulate us tc think
and feol in nuch Lhe nsame way.

Now I believe that Cod is sble to stinmulate one to think
and feel much as other persons do except thet Cod does it direetly
ingtead of thru the senges., The extent to which Cod is able
to stimulate us to think must bhe limited by our past experiences,
just as the exten® to whieh a friend .is able to stimulate us
to think is limited by our past experiences. In stimulating
us to think, God works aczording to the laws of cur mentol
lifes it is our minds whioh £hink ond feel, God can do no nors
than stinulate them. I believe that God seldom if ever stimulates
cur ninds to think 3 new thought wit@ the samme obruptness as
do the words of a friend. Under the stimulns of the words
of a friend, the nind abruptly reealls old experiences, combines
them as abruptly into new forms, and often accepts the result
without any reflecticn. Thus under the stinmulus of the words
of a friend, I abruptly redall the experience which I e¢all
John and the experience whieh I call death, combina the Lwo and
say that John is desd. Vhen Cod stimulates the ming, T

t he rather stimulates the powers of nssoeiation and

3
o)
P

lava ik

]

son teo act mors aslearly bubt accordine to the sSame rules tnat

v$
1§
»
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they follow when one i8 alone. e must bear in mind that Cod
alweys spedis thru the environment -s well zs direetlys one isg
stimzlated to construet his system of doctrine thru the words
of others and thru reading the Bibla, What I am trying to say

is that the Spirit of 60d thru direct touch stimulatas cne to
understand what he hears and rezds. We do not build our thoupht-
world clone. In addition to the sthimuli which come to us
thrw the senses, there is a sympathetic Spirit who helps and
guides us in our thinking. “Howbeit when he, the Spirit of truth,
iz come, he shkall puide you into z1l1 the truth.”

0f still greater importance than God’s power to stimulate

us to think, 1 believe, is hig rower tc stimulate us upon ths
feeling side of ocur mind, OFf rourse if he influences our thoushts,
he indirectly influencos our feoelinss. Bubt here zgain I believe
in a direolt toudh. Not that God ever srouses an emolion when
there is not in the nind an idea which weuld preperly arcuss

such an emction, but when an idea naturally srouses & feelings,
Cod by direet stimulation intensifies the fesliins. JIf #d
If a2n emoticn in & friend is able directly to stir up the same
enotion in one, why should it be thought strange that CGod, the
treator, is able direetly to stimulate the emotions?

TP thounght influences feeling, feelin~ 2lso influences
1

-~

thought. Interest is the affeebive side of attention; and

largely determines sttention. If fod, then, is able tc stimulate

Chend, Secivhgs Wﬁ@wﬁ&(w /7
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intorest, he is chlfe thru interest to fix attention: by fixin

liz¢]

attention he thereby determines the direction of theought,

We saw bhe part which ideas pliy in the conviotion for sin.

A men's idea of himself as vile and weak makes him disgustoed

with himself; his thought of punishment for sin makes him afraid;
his thougit of himself z2s ome who would be approved by
GCod makes him want to be sueh & person: ete. How if Cod isg

able both Lo make a person sece all things slearly and to

inerease the emotions whiceh are naturally ayroused by idezs,
we sece what a reality is the convieting power of the Holy Spirit.
“And he, when he is come, will conviet the world in respect of
sing,and of righteousness, and of Jjudgenent.”

However, if such a third faeotor as we have beon discussing
be a redlity, its foree nust navar‘he overpowering. MeDougall
szys, "If a man's voluntary aetions are not in the nmain
deternined by conddtions ceonprised within the systenm of his mental
ddrd#PdH constitution, the only grounds for punishing him must bhe
the emction of resentment or revenge. TFor 1if the issues of our
moral conflicts are decided, not by the eonditions of our own
natures, but Wy some new beginning, some ceaussl factor having
no antecedents, or by some mysterious influense coming upon
us from an unknown source, & prompting from God or devil -~ or
from any other scurce the liberteoricn likes to assign it

ontside cur cwn nahures « Lhen clearly we deserve neither



praise ¢y nbr blame, neither revord or punishment, and it is

useless o attenpt Lo meodify the issue of sueh confliets by
1

modifying cur natures by meuns of these influoercas.”

He, ciso, nust recepgnice the fret thet Cod, tho hs ray
stinmeiate the powers of the mind intc highey selivity, neover
does violenes to the personality. He may draw toward ¢ certain
line of conduct, but he never drives with overmastering foree.
If he should thus drive, we wotld be no mere than puppets in
his honds, snd oould no longer proneriy be eéalled scelf.active.

Faith.~ I have purpesely avoided the dlscussion of the
ploce of falth in conversion and sanctifiestion until this tinme
besause I do not beliave tast its rasults in experiencs oan
be adenuately explained in purely psychologiezsl terms., Paith
is the doorway for itho entranse of the third Taztor. The twe
gssantlal sonditions of bolh conversion and sanetifieation are
surrender and faith. Surronder, in terms of the sa2lf-regarding
soentiment, is the giving ap of Lhe habits, sontinments, and
pleagsures of the inferior self for tho sentiments, sharacier,
and heppinsess of tihe ideal self; it 1s the identifieantion
of the sozual with the ideal solf. In terms of Lhe Codw-repgarding
sentiment, it is yielding one's soif to God. In ocur previous

digcussions our whole esphasis has bean upon sush & surrender

1 '
HeDougell, An Introduetion to Soeial Psyeholopy, “R4,
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as the condition ¢y JFAYAYEYIE of conversion -nd sanetification.
But from the universal testimony of those with a reliricus
experience, 2nother something is needed, and is Just as inportant
25 surrender., This something is faith. I give the stotenments

of some of my correspondents:

“I sought forgiveness on morning or afternoon, —w-- and
was saved then and there at the cltar. It must have been by
faithe ~—»w Bat, praise his neme, I gave it up and made 2 new
consaeeration to Cod forever, he aceepied it ond let me know
it thre his preecious promise.” "I stepped out by faith, vs.
the devil®s insinuations, upon T Jno, 1:7, a2nd walked there
thru a real Ticht of faith Tor a week, having ecnstrntly to
reiterate ngainst presented doubts, 'The blood of Jesus Carist
cleanseth me from &l1ll sin.'* "But rfter two days of weeping
and praying, I felt that God really forgevo me, and that I
was his child.” "I rot down on ny knees (by the bedside)
and asked Cod to forgive my pest, and said thetl I would lay
a2ll on the altar and trust him. As soon as’I did, I fellt that
God had taken nme 2t my words 2nd I had acéepted him by faith,”
"T helieve that wo are sanctifted by faith 25 we are justified
by faiths; and we stand in the sane way."”

Paith is an affirmative judgement of reality; and this
reality is affirmed of somethinc beyond our imme&&&?e experienca.

Qur experiences themselves we c¢2ll knowledge. We ceceapl them
i
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2s real irspite of ourselves. Faith is always szercised in
rogard Lo something which happens cpart from us in time or
spacey or it is exercised in regard to the nature of the stinuli
which are the oocasion of our experionces. Vhen we sce a man
fly, we know thalt he flies beeausq we seo him, it 1s a part of
our cxperience. When we first héard that 2 man had flown, we
aceeptad it by faith, it happeﬂed epatt from our experiencoe in
spece. hen the dootor tells a sick man that ne is roing to
get well, he aoccepts it by faith, his being well is apart
from his experience in point of téme; when he pgets well, he
knows that he is well beccuse it is-a,part of his experience,

Faith in the reality of a €God is necessary before one can
have onyg of the religious experiences which we have deseribed
in terms of the Cod~regarding seatiment. A man must believe
that God punishes for sin hefore he san fear such punishments
he must believe that Ccd disapproves of sin and approves of
virtue before he c¢an have the desire to escape the disapproval
and gain the approval; he nmust belleve that there is a God who
is friendly and sympathetie before he oan desire God's ﬂgiendship
and symﬁathy. Thus we s8ee that a dsgree of feith is necessary
for the phenomensa which we have oalled asonvistion for sin.

The faith whioh ig spoken of in the above experiences,
however, is a faith in different reoalities from simply the

existonce and nature of God. Saving faith is Taith in the

0



sympethelie, forgiving, and approving attitude of God towargd
one personally. One believes thet, having made his surrender,
Cod now forgives him and is pleased with him. Of course suevh
a faith brings relief from the pain of conviection, and joy
in the new thought of approval and sympathetic understanding.
The joy of eonversion and of sanstificetion is not, it seoms
to me, any abnormal or nmysterious phenomena having its rise in
some equally as nmysterious snbcensaious“éelr. Nor should it
be thought gueer that the relief from the fear and the pain of
convietion and the new sense of rightness with God and self,
in persons of emotional nature, should tzke the form of a
tremendous enotional upheavel, even in some persons going
o the lenscth of producing physical phenomena. We see the
inportance of faith, for if one doubts the reality of CGod's
forgiving and approving attitude toward him, he carn have
rone ¢f the pecee and joy and thus cannot come into the
experionoce.

FPaith, in a person seeking conversion or sanctification,
mey be of different grades. There may be 1little faith
together with mueh doubts there may bhe a desire to beliove, 2nd

1
a strivine to helieve agerinst a bhackpground of douhtiss there

s

1 ‘
Hote the oxperience of the person who "walked there thra

2 real fight of faith for a week, hoaving constantly to reiterate
gainst presented doubts, *The blood of Jesus Christ cleanseth
me from all sin.'"

o
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nmay be mush frith but still 2 Little doubt. Then the Paith
becomes parfest, then the peaece and Joy are sure because there
is no déubt cbout forgiveness ard God's PIPLIYIH¢ approving

and sympathetic attitude toward one's self.

Ea

Still, faith 15 not merely an aet of the mind at the time
of oénversian or sanctification. The faith whieh amounts to
anything in its sffeet on acnduct is =2 eona;ant attitude of tho
goul toward Cod. Christian faith is not merely a belief in the
exigtence of Cod, and a bélief in his approving and friendly
attitude toward one rersonally because he has csonsecrated
himself to God. Christian faith is 2 eonstant attitude of the
soul toward God. It is a belief that God oonstantly strengthens,
guides, and communes with one ascording to the promises of
his Worde It is the attitude of constant dependence upon
God to do these things. And the universzl testimeony of Christians
is that CGod astually dees do these things. As James savys,
"Mhen we eommune with it fthe supernatural region) work is actuﬁlly”
done upon our finite personality, for we are turned intoc new

men o2nd@ sonsenuences in the way of econduet follow upon our

1
regenerative change."” For my part, I eannoi believe that the
more fact of faith ean account fot the results whion follow in

experience, 1 oznnot believ~ that the same rosultls wou@d follow

i
James, The Varieties of Religious Experignoé. 518,
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may he much faith but still a 1little doubt. TWhen the faith
becomes perfect, then the peace and joy are sure because there
is no ddubt aboukt forgiveness and God's fFgp#lyidd approving
and sympathetie attitude toward one's self.

Still, faith is not merely an act of the mind at the time
of conversion or sanctification. The faith whieh amounts to
anything in its affecet on conduct is a constant attitude of the
soul toward God. Christian faith is not merely a belief in the
existence of Cod, and a belief in his approving and friendly
attitude toward one rersonally begause he has consecrated
himself to God. Christian faith is .2 constant attitude of the
soul toward God. It is a belief that God constantly strengtheans,
guides, and conmunes with one according to the promises of
his Word. It is the attitude of constant dependence upon
God to do these things. An@ the universal testimony of Christians
is thaet God actually does do these things. As James says,
"WWhen we commune with it fthe supernatural region) work is actuslly
done upon our finite personality, for we are turned into new

men 2nd conseguences in the way of conduct follow upon our

1
regenerative change." For my part, I cannot believe that the
nere fact of faith can account for the results whicn follow in

eXperience., I cannot believe that the same results would follow

1
James, The Varieties of Religious EXperience, 518.
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if there were no realities corresponding tc the ideas in which
we put our faith.

I can see the power of more faith. I can see that faith

in God, even if there were no God, would affect our experience.

I ean see that the falth that our sins were forgiven, even tho there
were no such forgiveness in reality, would bring peace and
somethine like a conversion experience. I can see that the
belief in an ideal person who had forgiven our sins, was friendly
toward us, would blame sin and approve virtue, even if the person
were no more than an ideal, would HEXP ¥Y¥rgud #¥ be o help to
virtue and a comfort in experience. But I cannot believe that
in ultimate reazlity 211 these ideas are merely oreations of the
hunan mind., It is easier for me to believe that the ideas, belief
in whieh has such 2 great and good affect upon life, have a reality
henind them. And T believe not only that Cod inspirsd holy
men to conceive these 1deas and write them down in the Bible
so that as tneugh; environnent they ray affect my life, but I
believe that oven &s the Bible states, God to-day, in addition
to the natural affceet of these idecrs, touches my life., I have
gireet comnmunion with him es friend with friend. "Jesus answered
and said unto bim, If a man love ne, he will keep nmy word:
and my Father will love him, and we will come unto him, and

make our shode with him."

Paith not only pives religlous ideas a new pewer in life,
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but the faith wttitode is the open doorwcy for the entrénee of
the third facter.i Y spoke in 2 previous paragraph of the
differsnt grades of faith in thoss seoking relisgious

experienes, and explained how the full peace znd Joy of the
gXperience come only when the faith is perfect. If, as I have
tried to show, God has the power to stimulate thought and feeling
directly, he has the npower to stinmulate faltering Tfailth and nmake
it perfeot. Such perfecl faith of one's acceptence with Ceod or
of the truth of one's own FgFfdy experience of any Bible promise
is called the witness of the Spirit. "The Spirit hiumself
heareth witness with our spirit, that we are ohildren of Cod4.,"*
This witness is not something 2part from faith, babt it is

Taith inereased by God until it is perfeet.
L

>

The Reagonableness of Paith.-« 1In ny discussion of the

nature of faith, I said that 1t is always exerecised in regard

to something which happens apart from us in time or spaces

i

This faet throws additional light on tho gdddudd reoason
for the suddeness of the conversion and sanotiflcation experiences,
which we so often find., If fzifn is the deocrway thru which God
heeé access to the mind, then when feith is exeroised the door¥d
is opened to him and he ocomes in enlightening the mind as Yo {hne
neaning and reality of the truth, and stirring the soul to
confidence, love, and joy. "Mehold, T stand at the door and knoek:
i{f any man hear my voice and open the dcor, I will cone in to
him, ond will sup with him, and he with me.”

©

Tor the general point of view of this seotion, see Bowne,

Thei sn.
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or Lthat it is eoxercised in fegard to the nature of the stimuli
which rre the cceasion of cur experiences. That we holieve
about the nature of the stimuli whieh are the occeasion of our
experiences, and, in fact, the very existenee of such stinuli
are in the last analysis matters of faith. Neither the existence
of stimull or anything about their nature can be proved. The
existenca of a world outside ourselves, the existence of friends,
the existence of God are all matters of feoith,

We know the phenomenal world, the world of experience, heoecauss
it is the world in which we live, it is our experience. DBut,
as T have tried té show, the world in which we live is parely
subjeotive, it is cur own crection, the product of our own
self«activity. We believe in the existence of an extornal world,
and can support our belief with some very good reasons;
but we cznnot prove the existence of an external world. The
thingwin-itself -~ Kant's nounens - we have to accept by faith.
I beliove that there is a rezl tree, & tree outside myself,
and that the tree is grecen. But the only tree which I can
know is the phenomenal tree, the tree whiech ¥ make nyself.

I say that the tree is green, but the gédddy¥dd, Jfddf only

green which I can know is the sensation, green, and the sensabion,
1
green is a produet of nmy own mind. The existenoe of a tree out

i
See Dishop berkelsy’s Dialogues for 2 clear exXposition
of this view.
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in space, and apart from ny nind is ~ matiter of faith.

The same Lhing is true in regard to the existonce of ny
friend. I believe in the eoxistence of my friend; I belleve thot
he Tfeels and thinks as I do; I believe thet he would be as real
if I did not know him 25 he is since I do know him. Vet I
cannot prove the existence of such a friend., The only friend
which T ean possibly know is the product of my own mind, he
is the friend which I ercate. %We say that I only ereate when
in the presence of stimuli whieh come from ny friend. But I
cannot prove thig.,. I know that in‘es dream I 2recote my friend
without the aid of such stimuli, snd that for a time he zeots
and talks 28 really as now. How 40 I know that he is not
always and entirely the ¢reation of my own mnind, ang that Lthere
is any frienmd in existence? I have no way of absolutely proving
that suech is not the ease. I cannot prove that I have any friend,
or that there are any pecple in the world beyond fA¥self; X
caunot even prove that there is any world or any universe.

Why then have I alwayvs believed in these things? The answer
is that I accept them by faith, I live as if they really exlistoad,
I 1ive on the supposition that ny friend is regl apsrt from
ne znd loves me as I love himy and only 2s I accept these things
by faith do I find that I ean live, do I find esny sensc in ny
sxperisnce, do I find any good in 1ifa; therefore I believe,

Homw I aoccept the existence of Ged and the supposition that
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he ean stimulzte me to think and feel on exactly the same grounds
that T accept the existsence of the world z2nd of ny friends, and

the supposition that there is a material porld whieh iz zble to
1
stimulate me to experience sa2nsations, and that my friends zre ablo
-

to stimnlate me to think and feel.“L I acecept world, friends, and
God by faith.

And just as faith in the existense of a real frisnd who
thinks, feels, and acts as I believe that he does, and whose
thoughts, feelings, and setions act &s stimuli to my mind, Jjust
28 faith in the existeonce of sueh 2 friend -~ and other friends -
nakes life sensible and pood, and mokes me higger and heltoer;

80 velief in the existenee of 2 real God who oommunes with ne
znd loves me and helps ne, who direetly stimulates ny self-
activity makes life more sensible, and I find mnore good in iL,
and jov and happiness znd peace, and I find myself ever bipscr

and better.e If I had to give up belief in the reality of the

1

There are reasons for doubtinpg on philosophiczl grounds
thet t.ere is a real naterial world zpart from the phenomenal
world. Thy not say thzt €od furnishes stimunli for our seasations
as woll as stinmulates us to think znd feel. Bowne, Theism, ch2p, iV,

Lo ]

If someons asks for an explanation of how it is possible

for 0od by diract touch to stimulate one to think z2nd feel, o
ro0d answer would ho a question in return as to how it is possible
for a material substance, something of altogether a "different
dimensicn®f from mind, to stimulate mind to nave sensaiions and
to think 2nd feel. Ior ne it is easier to undsrstand how the
Spirit of Cod ean touch ny spirit thon to understand how a
naterial substance ean do it.



70

external world or give up helioef in the existence of ny friends
as parsonzlities like nyself, I should cive up belief in tha
world becauss I find more that is good coming to me fronm my
belief in the reality of my friends thon X do from my belief

in the recality of the external world. Last of all would I give
up my belief in God and the reality of my communion with hin
bec¢ause what I count best in my life crome neither from faith

in the world nor from fcith in fr{ands, but from faith in

God.

Someday I may have te give up ny direot toush with the
world; I hope that I may never for any length of time logse my
touch with my friends; but most of all dc I hope naveor Lo logse
ny direct touch with God. "And this is life elernal, tiat they

should know thes, the only true Cod, and him whom thou didst

send, even Jesus Christ.”
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Appendix
AUESTIONNAIRT

i. Name? 2. Age? . Sex? 4. Occupstion? 5. Nationality?
6 Of what church are you a menber?

7. Describe the religlious influsness of your childhnood,
cevering the following points and any others you may think important:
Yhat members of your femily were Christisns and what note Diqg
you have religious teaching at home® Did you attend Sundey-school
and Churceh? Did you ever attend revival serviess? Did any of

your frirends ever have any marked ralipgious experience by which vou
ware inpressed®

8. Deseribe the moral and relipgious life of your childhood.
What was your idea of Cod, such as loving Father, hard Judge,
angry God, ete.? What were your strongest temptations? Do you
consider yourself to have been a sinner? Whot sin had the strongest
hold upon you? Did you ever strive to free yourself from any
bad habits? With what sucocess?®

9+ If you did not become a Christian until after you were
grown, please deseribe your l1ife as an adult before your coaversion.

10 Describe in debtail the pericds of relipgiocus awakening in
your 1lifs, sueh as conversion, reconseceration afier goldness,
sanctification, ete. Deseribe seperately the experience of each
period, eovering the following points and any others you think
imnortant:

Are®

That were the outside influences, such as sermon, book,

Bible, friend, pastor, revival, ete.? What ideas and feclings

led you to the experience, Such as sense of sin, sSense of weakness,
sense of God's love, fear of death, fear of effeeis of sin upon
life, desire for happler life, desire for nobler life, cte.?

Whot was your prevazifiing mood before the experience, such as

sorrow, despondency, restlesness, sensc of guill, longing, indiffer-
ence, etc.? How long did you seck the experience?

TWhat were the eircunstancos under whish yon obtazined the

experiences; time, place,ete.? DBy what aot or zets of the mind

did@ you receive the experience, such as determination, giving

solf to God or some line of service, giving up some dear habit or
plan, faith, éte.? How did you come to realize that you had the‘
experience whiceh you were seeking? Did you axperience any fee%in@s
or emotions, such as joy,relief, peace, thankfulness, exultgttlon,
love, sinse of newness of things, ete.? Were there any manifesta~
tions, such ns tears, shouting, a vision, trance, ote.
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¥nat change did you find in your iders after the experiecnen,
i.e., cbout 0od, Christ, the Holy Spirit, self, neighbor life, ete.?

Compare your prevailing feelings, moods, and emotions after '
the exZperience with those hefore. Did veou find difference in
terper? Did yen find 3 difference in the strenesth of yvour
temptations® Tllastrate. Did vou find a Aifference in the chraracter
»# your temphations, i.e., were vou tempted along different lines
than before? What were vour prevailineg roods and emotions
after the axperlenca®

Did the feelings wnhich you have described as prevailirg
after the experience change or wear off? If so, describe.
Hzve you ever experienced lapses into states of feelings and
emotions desoribed as thése prevailing before the experience?

What change did you find in the zttitude of your will
befcre and after the experience? Did you find the strength of
your wili grezter than before the experience?

Vhat ehange do you consider the greastest, that of content
of ideas, that of prevailing moods znd emotions, or that of
difference in attitude and sirength of will?e

Please remember that above questions are asked 25 a possihleﬁ%&
in yvour description of sach of your experiences. If, for
example, you have experienced hoth conversion and sancetifieantion,
follow zbove outline thru in a seperate deseription of each
exXpariance.

2%. IT you have had two distinet experiences df, one of
conversion and one of sanctifiecation, pleasg compars the two,
In what points are the two experiences similar, and in what
points different® Compare thus your state of mind while seeking
each experience; your ideas, emotions, and aels of will at the
tine of reecciving eadéh exXperiencey and be especially careful
to compare and contrast the results of each experience in your
liTe.

In ceonversion, was o change in the -attitude of the will
or o change in the prevailing feelings and emotions of your
1ife the predominant factor?

Wnich was the predominant factor in sanctification?

Do you find ény. difference in the steadinese and constaney
of 4he will resulting from the two experiences®

Tf you find more congtent victory over sin since sanctification
than before, is it bheczuse of stronger will or hesause of less
turbulent and insistent passions z2nd emotions and desires?

12, Did you se2ek the experience of sanctification and fail
to obtain it? If so, wherein do you think you failed?

.
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1%« Have you had the eXperionce of sanctification and lost
it? IT so; pleams tell how you ceme to lcose it,

14. Are you one of those wvho hasg sought the experience of
grnetification, but never obtzined it? 1P so, plecse describe
in detail your experience in goecking znd your failure to find,
Do you consider your failure a failure on your part 1o mest
sore sondition or, cfter an honest and earrest uttempt, do you
that there 18 no suoh 2n exposrience for you?

1%. ¥f in your coming into the poersonzl realization of the
Christian life, you have never had sny narked esrigis like that
comreoniy ealled eonversion, please state the fazet and describe
the steps in your realizetion of such a life. Cover us many
points in the foregoing outline as you can.

If in your eoning into the reaclization of the sanstified
l1ife, vou have nover had any unarked crisis or time zbout
which you ean say, "It happrensd then.”, pleese staute the faet
and describe the steps in your reslisation of such a lifoe.
Cover as many points in the foregoinpg oultline &3 you cane.

20PY OF LETTER FENCLOSHD WITH NUSSTINNNATIR®W

Deozr Frisnd,

The enclogad nuestionnalre is sent to goun, as it is being
sent to meay others, for the purposs of making an accurate
stody of religious experience with special reference to that
sommonly c¢alled sznetification. TWe believe that saehyg a study
will be of real value to such as are seekino the experisnce and
te 211 of us in our thinking about it. VWhether you have hzd
the experisznece of sanctification or net, please read the guestions
and gnswer such as bear upon your experience. Your name will
not be used in the study.

Plagee pive your answors alwzys in terms of your experisence,
and not in terms of your doetrine, or your theory aboul the
axperience. What the Bihle teaches aboul sanctifiecaliion, we ean
rind in the Dible; the differend dootrines about sanctifiecation,
we ean ©ind in books. WTWhat we want is the real experienen of
your owa life. Please be very honest in giving this, stating
ag rceurately as possible 11 that has really happened.



87

BIBLINCRAPIY

Q@n@ral Pavehology

fhase, H.%., Tonselousnass and the unconseious. Poycholorisznl

Enlletin, XY, ~n.

Herris, W.T,, Psychelogiesl Poundations of Wduesiion.

B. Appleton and Co., H.Y,, 1012,

¥eDougall, W., Psycholopy. Henry Holt and Co., H.Y., 1017,

Yerkes, Robit. M., Introduetion to Psychology. Henry Holt

end Cos., B.¥., 1011,

Soeirl Psyeholoay

Cooley, Chas. H., Human Hature ond the Soaeial Order. Thos,
]

Seribnerts Sons, H.Y., 101C.

Rlwocd, Chas. A., Bociolory in its Payvehoclogieal Asnacts,.

D. Appleton and fle., N.Y,.,, 1012,

MoDougall, ¥W., An Introducstion to Soslal Psycholory.

Jonn W. Luce and 7Jo., Dosten, 1011,

Payeholoey of Rolizion

Cos, Geo. A., The Spiritual Life., TWaton znd Malns,

He¥e, 1000,

Janes, Tilliem, Tieo.Varietles of Relipious Txperioencae,

Lonomans, Graesn, ond Co., N.¥., 1009

Pratt, Jas. B., The Psyochclony of Religious Belief.

Manrnillan Co., H.Y., 1007.



Starbuak, ~"Awin Dt., The Psyosholoary of Relicicn.

Chas. Seribner's Sono, N.Y., 1001,

Steven, feo., The Pgyzholegy of the Christian Soul.

Hodder ond Stoughton, N.Y., 1011,

Warnor, H.B,, The Payeholepy of the Christian Life,

Fleming H. Ravell fo., Chicage, 1010,

Books of Religious @xperieaee

Dakar, Sheridsn, Hiddsn Menna. HMsDonald, cill, ond Co.,

Beston, 1723,

Berhie, Harold, Twicoe-Born ¥éen., Flening H. Revell Co.,

2

Chisceano, 1000, Souls_in feticn. Hodder and Stoughton,

H.¥,, 1011,

Robinson, BHd, Sunshine and Sniles. The Shristicn Witness

Co., Chiszgo, 1004.

Philosophy

Berkeley, CG20., Dialosues. 1In Borkeley®s Torks. 4 vels.
Tdited by A. Onnphell Praser. 1001,
Bowne, Rordon W ¢ ¢ P., Theisn., Anmerican Book Co., M.VY,.,

120",



